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Confiderations on differences of opi- 


nion among chriſtians. 


SECTION I. 


AVING faid, in my letter to Mr. Venn, 
as much as I think ſufficient, by way 


of reply to his examination of my trea- 
tiſe; I was not willing to omit this opportunity 
of addreſſing, to the public, a few general conſi- 
derations, relating to differences of opinion among 
chriſtians. If the nature and ſpirit of his pam- 
phlet be conſidered, there are but few perſons, 
I imagine, who will think an anſwer, addreſſed 
to him only, in the leaſt neceſſary, or expected from 
me. Indeed, I never conſidered the anſwering 
of Mr. Venn as my principal object; but I 
thought it afforded me a fair occaſion of ex- 
poling the groſs miſrepreſentations, and unwor- 
thy cavilling, which not Mr. Venn only, but 
too many others ſcruple not to make uſe of, in 
order to render thoſe who differ from them, in 


ſome ſpeculative points, odious to their fellow 
chriſtians. 
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This is not a complaint of mine only, or con- 
fined to the preſent occaſion. Numbers of the 
faithful ſervants of Chriſt have been greatly in- 
jured, and have had their uſefulneſs impeded, 
by the ſame ungenerous and unjult treatment. 
It has been the caſe, more or leſs, in all ages; 
and I am ſorry to ſee ſuch a proſpect of the con- 
| tinuance of it in time to come. 

Ft How many worthy miniſters of the goſpel, 
who have taken great pains to underſtand chri- 
ſtianity, and are ſeriouſly diſpoſed to promote 
both the knowledge and the practice of it, to 
the utmoſt of their power, have their hands, 
as it were, tied up, by thoſe who buſy 
themſelves in ſpying out their chriſtian liberty. £ 
Many of them are ſo circumſtanced, that, ſhould 6 
they endeavour to ſerve the intereſts of chriſti- 8 
anity, and of mankind, in the way which they 

ſhould think beſt adapted to anſwer the purpoſe; 

ſuch a clamour, they cannot but foreſee, wauld 

be raiſed, and ſo furious an oppoſition would 

immediately be made to them, that they are 

| convinced they ſhould do more harm than good 4 
N by the attempt; and there are but few whoſe ; 
advantageous ſituation, ability, and firmneſs of 
| mind, concur to enable them ſucceſsfully to 
ö encounter the difficulties they would hereby 
involve themſelves in; ſo that, being incapaci- 
tated for doing all the good they are deſirous 
of doing, they are content to do the little they 
0 can do, in as quiet and inoffenſive a manner as 
poſ- 
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poſſible; following the prudent advice of our 
Lord, who admoniſhes us, not to caſt our pearls 
before wine, leſt they trample them under their 
feet, and turn again, and rent us. 

That the intereſts of practical chriſtianity 
ſhould ſuſtain ſo great a loſs, is a thing truly 
to be lamented; and though, ſuch is the ſtate 
of things in this world, that theſe offences will 
come, and we are, therefore, to lay our account 
with meeting with them; we cannot help ſay- 
ing, with Chriſt, who foretold them, Moe unto 
them by whom they come; that is, to thoſe who are 
the criminal cauſe of them. 

Far am I from cenſuring thoſe perſons who 
are merely miſled, or thoſe who, in conſequence 
of having been miſled themſelves, endeavour to 
miſlead others. Every allowance ſhould be 
made for all thoſe who offend through ignorance, 
though they be carried away, even to the moſt 
violent acts of perſecution, by a zeal that is 
merely not according to knowledge. But the woe 
of Chriſt will certainly fall with its whole weight 
upon thoſe, who make a handle of the preju- 
dices of mankind, to gratify their own pride, 
or promote their own worldly intereſts and am- 
bition ; and who labour to inflame thoſe prejudices 
with a view to making them ſubſervient to ſuch 
baſe purpoſes. Nor will thoſe eſcape animad- 
verſion, who are, in part only, actuated by 
ſuch unworthy motives ; and who, though they 
may think the cauſe they are engaged in is a 
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juſt and good one, yet proſecute it with more 
ardour and venemence, than a pure regard to 
the goodneſs of it would have excited in them. 

Very few of the actions of men have, I be- 
lieve, one ſimple cauſe. We are generally in- 
fluenced by a variety of motives in whatever we 
do. It, therefore, behoves us the more care- 
fully to diſtinguiſh the influences to which we 
are ſubject, and under which we really act. 
God forbid that I ſhould take upon me to con- 
demn any individual of his creatures. Himſelf 
only knows our hearts, and he will render unto 
every man according to his works. But the 
general nature of our motives, the kind, or claſs, 
to which they are reducible, may, in ſome mea- 
ſure, be known by the manner in which they 
operate. And the moſt diſtinct of all, in their 
nature and effects, are thoſe which have the intereſt 
of this world, and thoſe which have that of ano- 
ther for their object. 

The man whoſe ſole ſpring of action is à con- 
cern for loſt ſouls, and a care to preſerve the pu- 
rity of that goſpel, which alone teaches the moſt 
effectual method of their recovery from the 
power of fin and Satan unto God, will feel an 
ardour of mind, that will prompt him ſtrenuouſly 
to oppole all thqſe, whom he conſiders as ob- 
ſtructing his benevolent deſigns. An ardour of 
mind will likewiſe be felt by the man whoſe 
ſole object 1s the advancement of his reputation, 
his party, or his fortune; but this ardour cannot 

be 
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be ſuppoſed to operate in the very ſame manner 
in both caſes; ſo as that they cannot be diſtin- 


guiſhed by an attentive obſerver. There will 


certainly be ſome difference in their choice of 
means to promote their ſeveral ends. We ſhould 
naturally expect more fairneſs, more candour, 
more meekneſs, and more generoſity, from the 
chriſtian, than from the mere man of this world. 
The paſſions of the latter would, alſo, be apt 
to run into perſonal animoſity, envy, jealouſy, 
hatred, and malice; whereas the utmoſt zeal of 
the former would not only ever appear to be 
conſiſtent with, but would be greatly produc- 
tive of, the moſt diſintereſted benevolence, and 
the moſt affectionate brotherly love. By this 
rule we may, in ſome meaſure, ry the ſpirits, 
whether they be of God. But let the utmoſt dif- 
fidence and candour accompany every judg- 
ment we form, remembering that wwe mut all 
ſtand before the judgment-ſeat of Chriſt. 

When perſons expreſsly avow the motives 
of their conduct, not to acquieſce in their de- 
clarations has the appearance of queſtioning their 
veracity z becauſe it is taken for granted, that 
every man muſt know the principles of his own 
conduct; but the human mind is ſo complex a 
thing, that there is great room for ſelf-deception; 
eſpecially in caſes where the paſſions and affec- 
tions are ſtrong, and when they occaſion /imilar 
emotions, as well as produce ſimilar effects. In this 
caſe a byſtander may be a better judge than a 

1 man's 
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man's ſelf. A zeal for our opinions, and a zeal 
for our party, on the advancement of which our 
own perſonal reputation and influence depend, 
are neceſſarily connected, and reciprocally pro- 
mote one another. For the ſame reaſon, a diſ- 
like of opinions has an affinity with the diſhke 
of thoſe who hold them, as men who are em- 
barked in an intereſt oppoſite to ours, and whoſe 
credit and authority obſtruct our own. And 
all the emotions of mind that are excited by the 
lame objects, how different ſoever they be ori- 
ginally, by frequent aſſociation mix together, 
ſo that the parts of that complex feeling which 
reſults from their union, are no longer diſtin- 
guiſhable. When two perſons, who have had 
frequent intercourſe, have been a long time at 
variance, and the ſubjects of their contention have 
been numerous; can either of them analize the 
ſudden emotion they., will feel upon an unex- 
pected meeting, and by which they may be 
inſtigated to ſome inſtant and violent act? 

- We often begin to act with one motive, but, 
as we proceed, we come inſenſibly within the 
influence of others; ſo that, in ſome caſes, the 
habit ſhall continue, though the orginal motive 
have no force at all; and yet it may be impoſ- 
ſibe to ſay, in what part of this progreſs the 
influence of one motive ceaſed, and that of ano- 
ther began; the change of character being in- 
ſenſible, and altogether imperceptible. 


For 
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For my own part, I have no doubt, but that 
the leading men among the Methodiſts were influ- 
enced, originally, by none but the beſt of all 
motives, a generous concern for the ſouls of 
men. Nothing elſe, I think, can account for 
their conduct, as they were then circumſtanced 
but finding themſelves, by degrees, at the head 
of a large body of people, and in the poſſeſſion 
of conſiderable power and influence, they muſt 
not have been men, if they had not felt the na- 
tural love of power gratified in ſuch a ſituation; 
and they muſt have been more than men, it their 
ſubſequent conduct had not been, more or leſs, 
influenced by it; and if they had not acted in many 
caſes, juſt as the heads of any other party would 


have acted. I am far from meaning to inſinu- 


ate by this, that their original motive is become 
extinct. I hope it is ſtill the /cading one with 
them; but it becomes every man to diſtruſt 
himſelf, and carefully to examine his own heart. 
Otherwiſe, as I believe may have been the caſe 
with many perſecutors, we may begin with the 
love of God, or a regard to his glory, and end 
with the moſt diabolical diſpoſitions. 

Theſe obſervations may throw ſome light on 
the ſeemingly different accounts that St. Paul 
gives of his own character and conduct, before 
he was converted to chriſtianity. Before the 


chief prieſts and council of the Jews, he de- 
clared, Acts xx111. 1. that he had lived in all good 


conſcience before God until that day, and before 
Agrippa, 
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Agrippa, Acts xxvi. 5. that he thought with himſelf | 


he ought to do many things contrary to the name of 
Feſus of Nazareth, whereas, writing to Timothy, 
he ſays (1 Tim. 1. 14, 15.) that he had been a 
blaſphemer, a perſecutor, injurious, and the chief 
of ſinners, though, at the ſame time, he adds, 
he had atied ignorantly, in unbelief. They may 
alſo ſerve to illuſtrate the following paſſage in the 
prophet Jeremiah; and as the words are thoſe of 
God hunſelf, they ought to command a gene- 
ral and very ſerious attention; and more eſpeci- 
ally ſhould they alarm every man, who imagines 
himſelf to be actuated by religious motives, 
when he is inſtigated to any act of violence 
againſt another; whether it be to the injury of 
his perſon, his fortune, his reputation, or his 
intereſt. Jer. xvii. 9, 10. The heart is deceitful 


above all things, and deſperately wicked, who can 


know it? I, the Lord, fearch the heart, I try 
the reins, even to give to every man according to his 
ways, and according to the fruit of his doings. 

The application of this doctrine may be 
made both by thoſe who ſeem enraged at others, 
for holding opinions which they think damnable; 
and by thoſe who inſult and laugh at others, for 
opinions which they think to be merely ridicu- 
lous and abſurd. In many caſes, I am ſatisfied, 
that the pure /ove of truth 1s, on both ſides, 
abſorbed in paſſions of a very different nature. I 
could overlook every thing in a man, who, I 
thought, meant nothing but my everlaſting wel- 


fare; 
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fare; or to inform me of any thing that I was 
ignorant of, and deſirous of knowing; but thoſe 
perſons who have theſe pretences in their mouths 
only, when they are far from their hearts (though 
they may deceive themſelves as well as others) 
are by no means intitled to ſo favourable a re- 
ception. 

It behoves us, however, carefully to diſtin- 
guiſh between this latent infincerity, under the 
influence of which men deceive themſelves, and 
that direct prevarication, with which thoſe who 
are engaged in debate, are too ready to charge 
one another; as if their adverſaries knowingly 
concealed, or oppoſed the truth. This is a 
crime of ſo heinous a nature, that I ſhould be 
very unwilling to impute it to any perſon what- 
ever. It is poſſible, indeed, that, in the heat 
of controverſy, when the eyes of the public are 
upon a perſon, and he 1s afraid of appearing in 
a diſadvantageous light, he may uſe a little ſo- 
phiſtry, in order to ſeem to have the better of an 
argument; but for a man voluntarily to under- 
take the defence of error, and knowingly to 
pervert the ſcriptures, in order to make them 
favour his purpoſe; and eſpecially to perſiſt 
through life in avowing ſentiments which he 
really believes to be falſe, argues the heart to be 
ſo void of all principle of rectitude; it is ſuch 
an inſult upon the God of truth, and ſuch a 
contempt of his judgments, that I think human 
nature could never become ſo depraved and deſ- 


perate 
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perate as to be capable of it; and that no ſitu- 
ation in human life could ſupply a ſufficient 
temptation for ſuch conduct. 

If a. man do but ſuſpe# that he is engaged 
in a caufe that will not bear examination, he 1s 
naturally diſpoſed to be filent; or if, confiding 
in his {kill in diſputation, he ſhould be tempted 
to challenge another to oppugn it, it would be in 
converſation only; and it muſt manifeſt a degree 
of temerity equal to madneſs to proceed to write 
in ſuch a caſe, when he could take no advantage 
either of his own preſence of mind, or of the 
weakneſs and embarraſsment of his adverſary. 
There are ſuch well known inſtances of the force 
of prejudice, that I had rather aſcribe any opi- 
nion, how abſurd ſoever, or any defence, how 
weak ſoever, in a man how ſenſible and intelli- 
gent ſoever, in other reſpects, to wrong judgment, 
than to a bad beart. I can hardly imagine any 


caſe, in which, excluſive of all conſideration of 


candour and charity, the chance would not be 
in favour of the former. 

If this remark be juſt, with what caution and 
tenderneſs ſhould we cenſure any perſon, with 
reſpect to a point of mere ſpeculation. To abuſe 
any one becauſe he does not ſee things fo clearly 


as I may think I do myſelf, is cruel with reſpect 


to him; and has a much worſe aſpect with re- 
gard to God, who made us both, and who has 
placed us in our different ſituations for ſeeing, 
judging, and acting. How ſhould I be affect- 
| ed 
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ed at the great day of judgment, to be con- 
vinced of the integrity, and perhaps the right 
judgment, alſo, of an adverſary, whom I ſhould 
have treated in fo illiberal and inſulting a 
manner. 

It is unhappy, in ſome reſpects, that chriſtians 
are divided into ſo many ſects and parties. This 
circumſtance, however, was certainly foreſeen, 
and therefore wiſely permitted by that great and 
good being who governs all things; and it will, 
I doubt not, notwithſtanding ſeveral intermediate 
ill effects, contribute, at laſt, to the firmer eſta- 
bliſhment, and the greater efficacy of the chriſ- 
tian ſcheme. In the mean time, let it be our 
joint care to obviate and leſſen thoſe neceſſary 
intermediate and temporary evils, which reſult 
from our differences of opinion. 

Let every queſtion in debate be propoſed to 
the freeſt examination; and, without indecent 
paſſion, or perſonal animoſity (which are equally 
a diſgrace to us as men, or as chriſtians) let us 
weigh the merits of every cauſe; and, without 
concealment or reſerve, advance every thing 
that occurs to us in ſupport of our reſpective 
opinions. If the pure love of truth influence us, 
we ſhall, in this way, much ſooner find it. 
And, eſpecially, being each of us conſcious of 
the uprightneſs of our own intentions, let us not 
eaſily admit a doubt of the ſincerity of others. 

Let thoſe who maintain that the mere holding 
of any opinions (without regard to the motives 

and 
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and fate of mind through which men may have 
been led to form them) will neceſſarily exclude 
them from the favour of God, be particularly 
careful, with reſpect to the premiſes from 
which they draw ſo alarming a concluſion. Of 
all the tencts that can be the ſubject of debate, 
this has the moſt dreadful practical conſequences. 
This belief lays ſuch hold of the mind, and is 
apt to excite ſuch a horror of the reprobated 
opinions, as, in the frail ſtate of humanity, 1s 
with difficulty brought to be conſiſtent with any 
eſteem or love of the perſons who hold them; 
and, from the affinity of our paſſions, is, in too 
many minds, capable of degenerating into ab- 
ſolute hatred, rancour, and the diabolical ſpirit 
of perſecution. Such perſons are apt to be fo 
tranſported with zeal, that they will even do 


evil that good may come, and deſtroy the bodies. 


of ſome, to promote, as they fancy, the good of 
the ſouls of others. Indeed, 'no other opinions 
than ſuch as theſe can, with the leaſt plauſibility, 
be alledged in favour of perſecution ; and we 
find, in fact, that thoſe have ever been the moſt 
violent perſecutors, who have thought ſalvation 
and the favour of God appropriated to them- 
ſelves. Where, therefore, ſuch an opinion as 
this has unhappily been formed, we muſt guard 
ourſelves againſt the effects of it, as we would 
againſt thoſe of ablolute inſanity in the perſons 


we converſed with; and ſhould uſe every method 


we 
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we can think of to bring them from ſo fatal 
a turn of thinking, to a ſober ſtate of mind. 

On the contrary, if we can be ſo happy as to 
believe, that there are no errors, but what men 
may be fo circumſtanced, as to be innocently 
betrayed into ; that any miſtake of the head 1s 
very conſiſtent with rectitude of heart; and that 
all differences in modes of worſhip may be only 
the different methods, by which different men 
(who are equally he offspring of God) are en- 
deavouring to honour and obey their common 
parent ; our differences of opinion would have 
no tendency to leſſen our mutual love and eſteem. 
In this ſtate of mind, moſt of our differences 
would be in a fair way of being terminated; and 
all that could remain would do no more than 
furniſh an eaſy and agreeable exerciſe for the 


Chriſtian virtues of candour and moderation. 


Different parties in religion would then only 
afford room for a generous and friendly emula- 
tion, which of them ſhould moſt advance the 
cauſe of truth, and recommend their ſeveral pro- 
feſſions, by the moſt benevolent and exemplary 
conduct. Every man would ſpeak or write with 
more or leis warmth, in proportion to the ap- 
prehended importance of his ſubject; but this 
could never be ſo great, as to afford the leaſt 
colour or pretence for the violence of thoſe, who 
imagine that they are oppoſing damnable heręſies; 
and could hardly ever betray them into any in- 


decency or intemperance of language. Their 
anger 
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anger would be moſt in danger of getting the 


better of their meekneſs and their pity, when 
they were attacked with the pride and fury, that 
is peculiar to thoſe who fancy themſelves to be 
the only favourites of heaven, and all the reſt 
of the world to be reprobate from God and 
goodneſs. 

Thoſe perſons who think that their ſalvation 
depends upon holding their preſent opinions, 
muſt neceſſarily entertain the greateſt dread of 
free inquiry. They muſt think it to be a ha- 
zarding of their eternal welfare to liſten to any 
arguments, or read any books that ſavour of 
hereſy. It muſt appear to them in the ſame 
light as liſtening to any other temptation, whereby 
they ſhould be in danger of being ſeduced to 
their everlaſting deſtruction. And this temper 
of mind cannot but be a foundation for the moſt 
deplorable bigotry, obſtinacy, and 1gnorance. 
Whereas thoſe perſons who have not that idea 
of the importance of their preſent ſentiments, 
preſerve a ſtate of mind proper for the diſcuſſion 
of them. If they be wrong, as their minds are 
under no ſtrong bias, they are within the reach 
of conviction, and thus are in the way to grow 
wiſer and better as long as they live. 


SECTION 
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SECTION II. 


UCH has been ſaid concerning the prac- 

tical tendency of particular opinions in re- 
ligion; but, in general, this has been done 
with little accuracy, whereas it is a ſubject that 
delerves the niceſt attention of philoſophers and 
divines; requiring an intimate knowledge of the 
human paſſions and affections, and of the va- 
rious influences to which men are expoſed in 
life. As to what Mr. Venn has thought proper 


to call @ proof of the incomparable excellence 


of the orthodox ſyRem conſidered in a practical 
views I do not ſo much as pretend to examine 
it at all; and he or his friends may, if they 
pleaſe, conſider this, as a confeſſion, that I am 
not able to refute what he has advanced upon 
that ſubject. I ſhall only, in this place, ſuggeſt 
a few general obſervations, and may poſlibly, 
upon ſome other occaſion, enter into a more 
particular diſcuſſion of this truly curious and 


uſeful ſubject of inquiry. 


All that can be done to influence men's moral 
conduct is, in the firſt place, to preſent to their 


minds ſufficient motives of hope or fear; and, 


in the next place, in order to make that courſe 
of actions, to which theſe motives lead, pleaſing 
and eaſy, ſo as to form a habit, and engage the 


| heart and affections; we muſt give them ſuch 


ideas 
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ideas of the Divine Being, of their fellow crea- 


tures, of themſelves, &c. (that 1s, of all the beings 
and things with whom they have any connection, 
and whom their duty reſpects) as will make 
them appear to be the proper objects of thoſe 
diſpoſitions and affections, which we are required 
to exerciſe towards them. 

The great objects of hope and fear, which 
chriſtianity preſents to mankind, are the joys 
and torments of a future life, It 1s the convic- 
tion of the inſufficiency and inſtability of every 
thing on this ſide the grave; it is a regard to a 
treaſure in heaven, which neither moth nor ruſt can 
corrupt, and which thieves cannot break through 
and ſteal; it is the firm belief and expectation of 
the great recompence of reward, that awaits our per- 
ſeverance in well-doing, at the reſurrection of the 
juſt; theſe, I ſay, are the conſiderations that 
raiſe the hearts of men above this world, and 
place them beyond the influence of its pleaſures 
or pains; ſo that they can neither be ſeduced by 
the one, nor deterred by the other, from keeping 
the commandments of God. Theſe great and lea- 
ding motives to virtue, - theſe conſiderations, 
whereby we become habitually to look upon 
ourſelves as citizens of heaven, and only pilgrims 
and Strangers on earth, * muſt be nearly the ſame 
1n all the forms of the chriſtian religion; and, in 
proportion to the degree in which we give our 
attention to them, and thereby ſtrengthen our 
faith in them, they muſt" influence us all alike. 
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All the difference, therefore, with reſpect to 
the practical influence of any particular opinions, 
can only be occaſioned by the different views 
with which they preſent us, of thoſe perſons 
and things that are objects of our duty. I ſhall 
give a brief illuſtration of this in the idea that 
is exhibited of the Divine Being, according to 
what are generally called the ralicnal and the 
orthodox ſyſtems. 


According to all ſyſtems, God, our creator, 


preſerver, and moral governor, is to be repreſented 


as the object of our reverence, our love, and 
our confidence; and this end ſeems to be com- 


pletely effected by the rational chriſtian, when 


he conſiders the Divine Being as having produced 
all creatures, with a view to make them happy, 
in a manner ſuited to their reſpective natures z 
bearing a moſt intenſe, and abſolutely impartial 
affection to all his offspring; providing for their 
regard to virtue (the only ſecurity of their hap- 
pineſs) by equal laws, guarded with aweful 
ſanctions; inflexibly puniſhing all wilful ob- 
ſtinate tranſgreſſors, but freely pardoning all 
offences that are ſincerely repented of, and re- 
ceiving into his love and mercy all who uſe 
their beſt endeavours to diſcharge the duty in- 
cumbent upon them when we err him as 
moſt minutely atteative to all che works of 
his hands, m by conducting all events with 
a view to the greateſt happineſs of all that 
love and obey him; ſecretly affording them 
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all neceſſary aſſiſtance, in proportion to their real 


occaſions, and abundantly and everlaſtingly re- 
warding, in a future life, their patient continu- 
ance in well-doing, during their abode in this 
ſtate of trial and probation. How is it poſſible, 
made as we are, not to revere, love, and con- 
fide in ſuch a being as this? 

On the other hand, thoſe who aſſume to 
themſelves the diſtinguiſhing title of orthodox, 
conſider the Supreme Being as creating all 
things for his own glory, and by no means for the 
general happineſs of all his creatures; as imputing 
to all mankind the tranſgreſſion of tlieir firſt pa- 
rent, and dooming every man, woman, and in- 
fant to everlaſting and unutterable miſery, for 
an offence to which they were no way acceſſary, 
of which it is impoſſible they ſhould be, in any 
ſenſe of the word, guilty; and for which it were 
abſurd in them even to affect repentance. In 
this ſituation of things, when all mankind were 
incapable of doing any thing, in thought, word, 
or deed, but what tended to aggravate their 
condemnation; they ſuppoſe the univerſal parent 
arbitrarily to ſelect out of the whole number 
a few, whom he defigns for eternal happineſs, 
leaving, that is, in fact, decreeing all the reſt 
to everlaſting and unſpeakable miſery. Accord- 
ing to them, alſo, even the ele& cannot be 
ſaved, till the utmoſt effects of the divine 
wrath have been ſuffered for them by an inno- 


cent perſon. The grace that ſaves them is ir- 
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reſiſtible, and irrevocable, ſo that they can never 
loſe the divine favour. | ; 

If it be poſlible to revere, love, or confide 
in ſuch a being as this, I muſt own that Iknow ]ÿ̃ 
nothing of the human heart, or its affections. 
Sure I am, that a man of this character, and 
who ſhould act in this manner, would be the 
object of dread and abhorrence, to all who ſhould 
be ſo unhappy as to be dependent upon him. 
What advantage favourable to virtue can be 
made of the imitation of ſuch a being as this? 
Muſt an earthly parent be encouraged to love 
one of his children, and to hate another of them, 
independent of a regard to their moral conduct; 
and muſt he never forgive an offence in any of 
them, till a full ſatisfaction, or atonement, have 
been made to him for it. 

It is the great boaſt of thoſe who ſtile them- 
ſelves orthodox, and particularly of Mr. Venn, 
that their ſentiments have a great advantage in 
inculcating humility. But when, without that 
peculiar ſyſtem, we conſider ourſelves as tbe 
workmanſhip of God; that all our powers, of 
body and of mind, are derived from him; that he 
is the giver of every good and of every perfect gift, and 
that without him we can do and enjoy nothing, 
how can we conceive ourſelves to be in a ſtate © 
of greater dependence, or obligation? that is, 


what greater reaſon or foundation can there poſ- 


ſibly be for the exerciſe of humility ? If I be- 
lieve that I have a power to do the duty that 
B 2 : God 
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God requires of me; yet, as I alſo believe that 
that power is his gift, I muſt ſtill ſay, what 
have I that I have not received, and how then 
. aan J glory, as if I had not received it. If the 7 
} © Divine Being have given me a natural power to 
; move my arm, 1s not the obligation the ſame, as 
$ if he ſhould, by a ſupernatural power, move it 
himſelf, whenever I have occaſion for it? 

L If, conſcious of many impefections, and many 
failures in the diſcharge of my known duty, I 
have recourſe to the divine mercy and clemency, 
is not my gratitude and humility as great, when 
8 I conceive that I am indebted for the pardon of 
| my ſins to the free, unmerited goodneſs of God; 
as it could be, if I thought the pordon I re- 
ceived was purchaſed, by a full ſatisfaction made 
to his offended juſtice.? If the ſenſe of grati- 
tude and obligation, 1n this cale, ariſe from my 
idea of the freeneſs of the gift, I think it muſt 
be greater upon the former ſuppoſition than 
upon the latter. 8 


A ſenſe of our obligation to our Lord Jeſus 
Chriſt, alſo, as a perſon commiſſioned by God 


to redeem, that 1s, to deliver, ſave, or reſcue us 
from a ſtate of fin and miſery; togive laws to man- 
kind, to be Lord of all, and judge of the quick 
and dead, is as eficactous to attach us to him (as 
far as our regards to him are conſiſtent with 
primary regards to God his father; who, out 
love to mankind, ſent him on this great ard gracious 
errand) and to enforce obedience to his laws, as 
any 
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any ſenſe of obligation that can ariſe from any 
particular hypotheſis whatever. 

Upon the whole, notwithſtanding, what Mr. 
Venn, and others boaſt, it does not ſeem to be 


” a „ add, that thoſe who call themſelves orthodox 


are at all more humble, and lowly minded, or 
more free from ſpiritual pride, and oftentation, - 
than others. As far as my obſervation goes, I 
am ſatisfied, that the contrary is the caſe: nor 
from any knowledge that I have, or can pro- 
cure, concerning theſe profeſſors and their prin- 
ciples, do I think that there is the leaſt reaſon 
to conclude, that (if we ſeparate what belongs to 
the form, from what is peculiar to the power of 
religion) their ſcheme has any one proper advan- 
tage for religious and moral purpoſes. On the 
other hand, it ſeems to me to be, in many re- 
ſpe&s, unfavourable to the true ſpirit of chriſti- 
anity, or to that temper and diſpoſition of mind 
which is peculiarly catled, chriſtian ; conſiſting, 
in a more eſpecial manner, of the virtues of 
humility, meekneſs, mercy, and benevolence. 
It is unfavourable alſo to genuine piety, and 
indeed to every branch of vital practical religion. 
I think I could point out the cauſe of this, but 
it would lead me much farther than J propoſe 
to enter into this ſubject at preſent. 

If I be aſked why thoſe perſons who hold 
theſe opinions are not abandoned to all wicked- 
neſs, when their opinions evidently lay them 
under fo little reſtraint. I anſwer, that this zs 

B 3 often 
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often the caſe, with thoſe who purſue theſe prin- 
ciples to their juſt and fatal conſequences, for 
it is eaſy to prove, that the Antinomian is the only 
conſiſtent abſolute Predeſtinarian. We ſee this 
exemplified in the many ſects of Antinomians 


that have lately ſprung up among thoſe Diſſen- 


ters who are called Independents. But our wiſe 
creator has by no means left our moral conduct 
at the mercy of our opinions; and the regard to 
virtue that is kept up, by thoſe who maintain 
the doctrines above mentioned, is owing to the 
influence of ſome principles implanted in our 
frame; which, in many caſes, will not ſuffer us 
to follow, or even to perceive the immoral ten- 
dency of the moſt licentious opinions; ſo that, 
in general, they are only thoſe who are previ- 
ouſly depraved, that openly avail themſelves of 
them. The conſideration of this ſhould make 
us both humble and thankful. 

Beſides, the opinions above recited are ſo con- 
trary to natural reaſon, and the general tenor of 
the ſcriptures, that better ſentiments are continually 
obtruding themſelves upon their minds; and theſe 
are the principles that, really, though ſecretly, 
influence the conduct of thoſe who are truly 
pious and virtuous among them; and by no 
means the principles which they openly profeſs, 
when they are queſtioned about them : and it is 
happy that they do not diſtinctly perceive the 
inconſiſtency there 1s between their principles and 
their conduct. We are, allo, ſo formed, that 


we 
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we. naturally turn our chief attention to the moſt 
favourable aſpect of our ſentiments, as well as 
of every thing elſe belonging to us; ſo that we 


| ſeldom attend to what is very ſhocking, and has 


a bad tendency 1n them. 
It confirms this obſervation, that many of the 
more moderate Calviniſts, as I am informed, 


and the greater part of the Methodiſts, ſeldom 


inſiſt upon the doctrines of abſolute election and 
reprobation, eſpecially in their public diſcourſes. 
This muſt be owing to their being ſecretly dif- 
ſatisfied with them; to ſome latent ſuſpicion, or 
confuſed kind of feeling, that they are not to be 
depended upon; at leaſt that they are not fit to 
be the ſubjects of frequent meditation with the 
bulk of mankind, and that they are in great 
danger of being abuſed. Mr. Venn himſelf, 
though he makes a great parade of, I believe, 
every other branch of what he calls orthodoxy, 
in his anſwer to my treatiſe, is quite ſilent on 
this head. If his good ſenſe be really ſtaggered 
at theſe doctrines, a little more thinking will 
give him reaſon to entertain ſuſpicions of the 
reſt: for the whole ſyſtem is cloſely con- 
nected, and the doctrine of unconditional election, 
together with that of the ſubjection of the 
whole human race to the everlaſting wrath of 


God, on account of original fn, are the chief 


corner ſtones of the whole building. Take away 
theſe, and the whole complex, but compar fabric 
falls to the ground. 


Difficult 


* 


24 CoNSsIDERATIONS ON 


Difficult as it is to account for the virtue of 


thoſe who call themſelves orthodox on the prin- 


ciples mentioned above, they are ſuch as them 


ſelves muſt neceſſary allow: for they conſider our 
ſentiments as exceedingly licentious; and yet 


(whatever Mr. Venn may do) I know there are 


many among them, who cannot help acknow- 
ledging, that there are genuine marks of un- 
feigned piety and goodneſs among thoſe they 
call new ſchemers. To account for this fact, 
therefore, hey muſt have recourſe to the influ- 
ence of principles that are not explicitly avowed 
by us, juſt as I do with reſpe& to them. 


SECTION III. 


Cannot help wiſhing: that perſons of all ſects 

and parties would ſtudy their 4:bles more and 
books of controverſy leſs. But all perſons have 
their favourite authors, to which they too much 
confine themſelves, even to the neglect of thoſe 
authorities, from their agreement with which all 
their merit is acknowledged to be derived, 
Were it not for this circumſtance, it would be 
abſolutely impoſſible that the individuals of man- 


kind, whoſe intellects are ſo much alike, ſhould 


differ ſo widely in their religious ſentiments as 
they now do; at leaſt that they ſhould lay ſo 
great a ſtreſs on the points in which they 
diſfer. 5 

Since 


. 
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Since the underſtandings of men are ſimilar to 
one another (at leaſt ſo much, as that no perſon 
can ſeriouſly maintain that rwo and two make 
ive) did they actually read only the ſame things, 
and had they no previous knowledge to miſlead 
them, they could not but draw the ſame general 
concluſions from the ſame expreſſions. But one 
man having formed an hypotheſis from reading 
the ſcriptures, another, who follows him, ſtudies 
that hypotheſis, and refines upon it, and another 
again refines upon him; till, in time, the ſcrip- 
tures themſelves are little read by any of them; 
and are never looked into but with minds pre- 
poſſeſſed with the notions oi others concerning 
them. At the ſame time, ſeveral other original 
readers and thinkers, having formed as many 
other hypotheſes, each of them a little different 
from all the reſt, and all of them being improved 
upon by a ſucceſſion of partiſans, each of whom 
contributes to widen the difference; at laſt no 
religions whatever, the moſt diſtinct originally, 
are more different from one another, than the 
various forms of one and the ſame religion. 


To remedy this inconvenience, we muſt go 


back to firſt principles. We muſt begin again, 
each of us carefully ſtudying the ſcriptures for 
ourſelves, without the help of commentators, 
comparing one part with another. And when 
our minds ſhall, by this means, have been ex- 
poſed, for a ſufficient time, to the ſame influen- 
ces, we ſhall think and feel in the ſame manner. 


At 


* 
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At leaſt all chriſtians, being ſenſible that they 
have, in many, and in the chief reſpects, one 
Lord, one faith, one baptiſm, they will keep the 
unity of the ſpirit, in the bond of peace. 

In reading books of controverſy, the parti- 
cular texts, from which favourite opinions are 
chiefly inferred, are kept continually in view, 
while others are kept out of ſight; ſo that the 
perſon who confines himſelf to the peruſal of 
them, neceſſarily forms a very wrong notion of 
the general tenor of the ſcriptures, and lays a 
diſproportionate ſtreſs on particular opinions. 
He never looks into the ſcriptures, but it is with 
a ſtate of mind that leads him to expect to find 
his favourite opinions either clearly expreſſed, 


or plainly referred to in every chapter. Now, 


it is well known, that all ſtrong expectations 
tend to ſatisfy themſelves. Men eaſily perſuade 
themſelves that they actually ſee, what they 
have abſolutely depended upon ſeeing. 

Were it poſſible for a number of perſons to 
make but an eſſay towards complying with this 
advice, by confining themſelves, for the compaſs 
of a ſingle year, to the daily reading of the 
ſcriptures only, without any other religious 
books whatever ; I am perſuaded that, notwith- 
ſtanding their previous differences, they would 
think much better of one another than they had 
done before. They would all have, more nearly, 


the ſame general ideas of the contents of ſcripture, 


and of the chief articles of chriſtian faith and 
duty. 
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duty. By reading; the whole themſelves, they 
could hardly avoid receiving the deepeſt im- 
preflions of the certainty, and importance of 
the great and leading principles, thoſe which they 
would find the moſt frequently and earneſtly in- 
culcated ; and their particular opinions, having 
come leſs frequently in view, would be leſs ob- 
ſtinately retained. It was in this manner, I can 
truly ſay, that I formed the moſt diſtinguiſhing 
of my opinions in religion. 

I do not ſay that this practice would have 


the ſame effect with all perſons. I have no 


hopes of its ſucceeding with thoſe who are ad- 
vanced in life. I would not even recommend 
it to them; ſince the conſequence of unhinging 
their minds, though by a converſion from error 
to truth, might poſſibly do them more harm 
than good. Nor have I much hope of thoſe 
who are hackneyed in controverſy, and to whom 
the methods of attack and defence, peculiar to 
any ſyſtem, are become familiar. But I would 
earneſtly recommend this method of ſtudying 
the ſcriptures to young perſons, before their 
common ſenſe and natural feelings have been 
perverted ; and while they are capable of under- 
ſtanding the obvious meaning of a plain ex- 
preſſion. | 

In this caſe I cannot help thinking, that, not- 
withſtanding the ſeeming force of the texts that 
are continually in the mouths of thoſe who call 
themſelves ort bodox; and notwithſtanding ' our 


preſent 
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preſent tranſlation of the bible, which (being 
made by men who were fully perſuaded of the 
truth of that ſyſtem) is, in many places, much 
too favourable to it; yet that both the general 
tenor of the whole (which, with a perſon who 
reads the ſcriptures much, cannot but have far 


greater weight than any particular texts what- 


ever) and alſo that numbers of emphatical ſingle 
paſſages, would effectually overrule any tendency 
to that 1s commonly called orthodoxy. 

To mention only a ſingle inſtance. Would not 
a conſtant attention to the general ſtrain in which 
Moſes, all the antient prophets, John the Bap- 
tiſt, our Saviour, and the apoſtles, addreſs ſin- 
ners, wear out, in time, every trace of the 
doctrine of unconditional election and reproba- 
tion? The language in which the Divine Being 
is uniformly repreſented as ſpeaking, is, As I 
live, ſaith the Lord, I would not the death of a 


f inner, but had rather that he ſhould repent and live. 


Turn ye, turn ye, why will ye die, ob houſe of 1ſrael. 
What a ſolemn, and cruel mocking of mankind 
would this be, if the Divine Being, at the ſame 
time that he made this declaration, was pur- 
poſed that many, if not the greateſt part of them, 
ſhould not repent, but die without mercy. 


SECTION 
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SECTION IV. 


ET all the different ſects and parties of 

chriſtians attend with candour to the opini- 
ons and practices of others, and freely adopt what- 
ever they are convinced is good in any of them. 
There is no ſect or party but hath ſomething 
belonging to it of an adventitious nature, and 
that is no neceſſary part of the general ſyſtem; 
and let not our party prejudices blind us ſo far, 
as to make us condenin and reject what is good 
in any ſect of men, merely becauſe they hold 
it; but be the ſyſtem ever ſo bad, let us glean 
from it every good idea, and every uſeful cuſ- 
tom. Were all parties faithfully to attend to 
this, the very worſt of them would be made to- 
lerable, and they would all ſoon be brought 
nearer to one another in affection and mutual 
charity, if not in opinion alſo. 

Let us all accuſtom ourſelves to the conſi- 
deration of having one proper head, and make 
leſs uſe of other names, by way of party diſtinc- 
tion. We are to call no man father, or maſter 
upon earth; for we have one father, even God, 
and one maſter, even Chriſt. The uſe that is 
made by many of the authority of the Reformers, 
and others, appears to me to be an infringement 
of this injunction. The uſe of the names of 

men 
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men tends much more to enflame a party ſpirit, 


than any other method of diſtinguiſhing one 
another. Beſides, by frequently calling one ano- 


ther Arians, Socinians, Calviniſts, &c. we are too 


apt to forget that all theſe are only different 
denominations of chriſtians; and in order to 
raiſe an odium againſt their adverſaries, many, 


ſcruple not, in ſo many words, to ſay they are 


no chriſtians. Now had men kept to the diſtinc- 


tion of opinions only, I cannot conceive ho- 
any man could ever have been called a deiſt, 
or an 7i»fidel, who profeſſed to believe the di- 
vine miſſion of Chriſt. But the terms Arians, . 


Socinians, &c. eaſily paſs into that of xo chriſtians. 


This, however, is a moſt baſe, and diſingenu— 
ous proceeding z and thoſe perſons might, with 


the ſame propriety, call their adverſaries Maho- 
metans. 


In all our diſputes about different tenets, 
and modes of the chriſtian religion, let us. be 


careful not to loſe ſight of the great end and 


deſign of chriſtianity 1n general, vix. that Chriſt 
came 10 bleſs mankind, in turning them away from 


their iniquities ;, to redeem (or deliver) us from all . 


iniquity, and to purify unto himſelf a peculiar peo- 
ple, zealous of good works. The chief thing, 
therefore, that we ſhould attend to, and the 


only rule for eſtimating the importance of any 


opinions, 1s their efficacy for this moral purpoſe. 


Let us, then, not ſuffer ourſelves to be deceived 


by mere words, and pompous ſounds. As to 
thoſe who follow other rules of eſtimating the 
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importance of opinions, and who think that mere 
belief can be of any avail to recommend them 
to the favour of God; they ought, as I obſerved 
before, to have very good reaſons for their per- 
ſuaſion. For, if once the above mentioned 
plain and obvious rule be quitted, it will not be 
eaſy to find another that can be applied to any 
good purpoſe. After loſing this clue, men will 
be involved in an endleſs labyrinth. They will 
often cry peace, peace, to themſelves, when there is 
no peace; and they will, alſo, often fear, where no 
fear is. | Ry 

I have nothing more to recommend to the 
different ſects and parties of chriſtians, but to 
remember that we are all men; and to be aware 
of the force of prejudice, to Which, as ſuch, we 
are all liable. If we be not ſtrangely infatuated 
indeed, we ſhall be ſenſible, that there have 
been great and good men of all parties. Rid- 
ley and Latimer, were men who entertained very 
different opinions, with reſpect to the points which 
are now denominated orthodox; yet they were both 
burned at the ſame ſtake, and ſuffered martyr- 
dom with equal conſtancy. This conſideration 
alone, if ſufficiently attended to, cannot fail, I 
ſhould think, to ſtagger the faith of thoſe, who 
believe the favour of God to be confined to any 
one party, eſpecially if they be naturally men 
of modeſty and candour. As men, however, 
we are certainly all of us fallible, and liable to 
adopt opinions without ſufficient evidence. Let 
us, therefore, as becomes reaſonable beings, in 


theſe 
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theſe circumſtances, be careful to keep out 


minds always open to conviction y let us culti- 
vate humility, and a diffidence of ourſelves, and 
earneſtly apply to be God of truth, that we may 
be led into all truth. 

What effect theſe conſiderations may have 
upon my readers 1s very uncertain. It 1s not 
improbable, but they may inflame the animolity 
of ſome againſt the author and his friends; but 
on others, it may be hoped, they will have a dif- 
ferent and more favourable influence. If they 
be of any uſe to make any perſons think and 
reflect, and ſearch the fer /ptures more than they 
have hitherto done, it is all that I deſire ; hav- 
ing no doubt, but that the reſult will be fa- 
vourable to what I think to be the cauſe of 
truth and virtue. Whether we preach or write, 


we are properly compared to thoſe who ſow 


feed; and this it 1s our duty to take every proper 
opportunity of doing, though we know not 
whether it will be productive or not. Eccl. xi. 
6. In the morning ſow thy ſeed, and in the evening 
wwithbald not thy hand; for thou knoweſk not whe- 
ther ſhall proſper. For though Paul may plant, and 
Apollos water, it is God that gives the increaſe , 
that 1s, the ſucceſs depends upon the operation 
of cauſes, and the influence of circumſtances, 
which, though they be unknown to us; are 
under the Trot of that great being, who, 
in his infinite wiſdom, diſpoſes. of us and of all 
things. May his will be done, and 10 him be glory, 
th agb Jeſus Chriſt. Amen. 

TO 


TO 


The Reverend Mr. VENN. 


| ; 

URIOSITY, from the influence of which 
neither myſelf, nor you, Sir, I preſume, 
are exempt, induced me to purchaſe the pam- 


phlet which you have been pleaſed to write, in 


anſwer to one of mine, on the ſubject of the 
Lord's ſupper. Having heard of your deſign 


to animadvert upon my Addreſs, within a few 


weeks after it was firſt publiſhed, and ſeeing 
your piece formally announced to the public a 
conſiderable time before it made its actual ap- 
pearance; I was in hopes that your humanity 
would have paid ſo much regard to my ſituation, 
as to have contrived the moſt expeditious con- 
veyance of a letter expreſsly directed to me; and 
that you would not have let the contents of it be 
known to half the nation, before I was made 
acquainted with them myſelf; but I was diſap- 
pointed in that expectation, and prevented by * 
from ſeeing your book fo ſoon as I ſhould —— 
wiſe have done. 


C Upon 
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Upon the receipt of your much- expected per- 


formance, I was not at all ſurpriſed at the bulk, 
or the price of it, conſidering the time you had 
taken about it; but I own that this circumſtance 
made me rather wonder at the warmth of it. 
Had you, indeed, written and publiſhed imme- 
diately upon conceiving the firſt hint of this im- 
portant compoſition, without aſking the advice 
of any of your friends, there would have been 
no wonder, if it had borne the marks of a glow- 
ing, though diſordered imagination, or betrayed 
the ſymptoms of vehemence, and impetuoſity of 
temper ;z and the circumſtances of the publica- 
tion would have been an apology for you. But 
all things of this nature generally cool with time 
and reflection. If, after I have written any 
thing with more ardour than uſual, I can but 
have patience to let it he by me a few days, in 
a place where I can now and then caſt my eye 
upon it; like Tarquin with his poppies, I keep 
ſtriking out the bolder expreſſions, and ſoftening 
the harſher ones continually ; and if, after this, 
I ſhow it to a friend, I am generally perſuaded 
to lower the ſpirit of it ſtill more; till, ar laſt, 
the compoſition becomes ſo tame, gentle, and 
moderate, that the generality of my readers can 
go along with me, and bear it pretty well. But 
time may, perhaps, have a contrary effe& with 
you, and tend to heighten and inflame your na- 
tural vehemence. If fo, I may be thankful that 
you did not delay your publication till longer 
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and the next time you are pleaſed to honour me 
with another of your productions of this kind, I 
beg I may* have the advantage of contending 
with the Hercules in his cradle. 

When I conſider the intemperate heat of this 
performance of yours, I cannot help wondering 
at the choice which my old orthodox friends 
have made of a champion to fight their battles 
for them; and eſpecially that they ſhould have 
gone fo far out of their way to ſeek for ſuch a 
one. Really, Sir, you muſt pardon my miſtruſt- 
ing any thing you are pleaſed to affert, bur I 
cannot help ſuſpecting you may have miſtaken 
thoſe of them with whom you have converſed 
upon this ſubject, and have obtruded yourſelf, 
unaſked, into a buſineſs in which you have no con- 
cern; or, which is the ſame thing, that you have 
indirectly begged the compliment. I ſhould be 
glad, at leaſt, to know the names of thoſe Diſ- 
ſenters, who have entertained ſo very high an 
opinion of your abilities in controverſy ; that they 
ſhould ſo ſuddenly, and, as it were, by inftin#, 
apply to you in this difficult conjuncture. There 
are, to my knowledge, numbers among them- 
ſelves who, without any diſparagement to you, 
are full as able to ſupport the characters of gentle- 
men, ſcholars, and chriſtians in a debate (as low 
a ſtate as learning and charity are now in with 
them) and I ſhould much rather have choſen one 
of them for a free diſcuſſion of the queſtion be. 
tween us. 


C 3 I chink 
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I think I ſhall ſhew ſome degree of ſkill in 
arrangement, if I can reduce into any tolerable 
method, the various ſubjects of your Examina- 
tion, and reply to what you have advanced con- 
cerning them with any perſpicuity. On the firſt 
view of your performance, I own that I am 
ready to deſpair. However, I ſhall endeavour, 
in the firſt place, to conſider what you have 
ſaid relating to my account of the Lord's ſup- 
per, which is properly the thing in debate; 
and, ſecondly, your account of my religious 
ſentiments in general, together with the idea 
you have been pleaſed to give of my heart; 
neither of which, as I conceive, you had any 
buſineſs with. When I have done this, I ſhall 
conclude with a few reflections for your benefit, 
for my own, and that of all thoſe who may chuſe 
to intereſt themſelves in our friendly debate. 

I ſhall follow your example ſo far as to take 
notice of what you have ſaid of my title page, 
before I enter upon any of theſe heads of 
diſcourſe. This, you lay, p. 2. breathes the 
ſame unwholeſome ſavour with the book itſelf. 
I can, with great truth, aſſure you, Sir, that I 
meant no offence to your neſtrils upon this oc- 
cation, not being aware of any peculiar ſenſibi- 
lity of that organ in you. I find, however, that 
this is an inſtrument of conſiderable conſequence 
to you; ſince it appears that, by the ſame ſenſe, 
you aiterwards (p. 88.) perceive me to be a 
RANK deiſt at the bottom; and you repreſent the 
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Lord's Supper as ſmelling ſtrong of the old ſuperſti- 


tious notion of atonement. Indeed your figures, 
in many parts of your work, are drawn from 
ſuch ſubjects, as I have not been uſed to at- 
tend to; and, perhaps, I may not, on that ac- 
count, be ſenſible of all the delicacy, propriety, 
and force of them. 

My motto, it ſeems, has given you offence. 
You are /urprized, you ſay, p. 2. and grieved to 
fee a ſentence of an atheiſtical poet prefixed to 4 
treatiſe on the Lord's ſupper. Now I, really, 
never thought of the a/hei/m of the poet at the 
time; and whatever the poet was, there is no 
atheiſm in the ſentence I have quoted from him. 


T have heard of ſerious preachers taking for their 


text a ſaying of the Devil; and I ſhould never 
have imagined, that any ſcholar would ever 


have objected to an apt ſentence from any 
clalſſic author. 


After conſidering how greatly this ſimple 


ordinance of the Lord's ſupper had been abuſed, 
particularly in the reign of popery ; and how 
much hay and ſtubble has been built upon this 


foundation of the apoſtles; if J had ſpoken Latin 


myſelf, I could hardly have uſed any other 
words than thoſe I have quoted, Quantum eff 
in rebus inane; which you have given no proof 
of your knowledge, either of that language, or 


of my ſentiments, in tranſlating, Much ado about 
nothing. If you can reliſh a Plain Engliſh pro- 
| C 3 verb, 
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verb, as well as a title of a play, the Engliſh of 


a) 
it is, pretty nearly, Much cry, and little wool. t1 

Your conjecture concerning my reaſon for a 
changing the quotation in the ſecond edition, C 
ſhows a great deal of ingenuity. In the firſt 0 
edition of the Addreſs, you ſay, p. 3. the Doctor's t 
motto was quoted from its original author Lucre- n 


tius, a chief of the ſeft of the Epicureans, the 
ſet which encountered St. Paul at Athens. Pro- 
bably, being told that this was rather too barefaced, 
the Doctor quotes it, in his ſecond edition, from 
Perſius the Stoic. By the way, did not the 
Stoics encounter St. Paul at Athens, as well as 
the Epicureans ? See Acts xvii, 18. In order to 


might be found in that author; yet that the 
words, as I had quoted them, were in Perſius 
only ; and therefore, in the ſecond edition, I 
changed the reference. 

The indignation you have expreſſed at this 
motto, and your reaſoning about it, is of *a 
piece with every thing you have advanced in 
your examination of the book itſelf. I ſuſpect, 
however, that the ſurprize and grief you ex- 
preſs at my quotation of a heathen poet is af- 
fected, or you could never have choſen a motto 
for yourſelf from a popiſb cardinal. I hope you 

are 


quicken your ſagacity on a future occaſion, I C 
ſhall tell you how the caſe really was. When | 
I firſt thought of the paſſage, I imagined it 1 
had been in Lucretius; afterwards J recollected, ] 
that, though ſomething to the ſame purpoſe : 
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are not ſecretly a believer in the doctrine of 
tranſubſtantiation. You infer much from motto's, 
and our debate relates to a diſtinguiſhing arti- 
cle in the popiſh creed. I could make other 
obſervations on your motto; but I think I have 
trifled enough already in replying to your re- 
marks on mine. 


SECTION I. 
\ 


AVING premiſed thus much, I come to 
conſider what you have advanced relating 
to my account of the Lord's ſupper itſelf. This 
part of your work, you are pleaſed to call 
ſtrictures; and, indeed, there is a peculiar pro- 
priety in that title, for you only carp at a word 
or a phraſe here and there, without ſo much 
as conſidering what goes before or after, or 
ſeeming to take in the whole of my meaning. 
You begin your remarks with ſaying, p. 40. 
that J aſcribe the negleft of the Lord's ſupper 
WHOLLY to ſome general miſtake of the proper na- 
ture and deſign of the inſtitution, and you flouriſh 
away, after your looſe manner, upon ſo partial 
and defeftive an account of the matter. But I 
do not find, in the page you refer to, that I 
have uſed the word wholly at all. There may, 
for any thing I know, be even more reaſons than 


you 
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you have mentioned for this neglect; but I did 
not make it my buſineſs to combat them all. 
In the latter part of my treatiſe, I expreſsly 
mention, and conſider more reaſons than this 
one; and if, in any part of the book, I have 
uſed the word wholly, it has been through in- 
advertence, and what you might have ſeen was 
evidently contrary to other parts, and the gene- 
ral ſtrain of it. 

But this 1s a conſideration that never prevents 
your dwelling upon any expreſſion that can, by 
any force, be tortured to bear a ſenſe contrary 
to what is evidently my own ; ſo that you have 
the pleaſure of demonſtrating, in your own 
manner, the ſame thing that I had done in mine. 
You have even the aſſurance to advance, p. 3, 
that one of my aſſertions muſt be on the ſuppoſition 
that the Lord's ſupper is no poſitive command, 
binding every profeſjed cbriſtian; when, to incul- 
cate this very doctrine, 1s the profeſſed deſign 
of my whole treatiſe. You even ſay, p. 64, 
that I am pleaſed, tanquam ex cathedra, to diſpenſe 
with all manner f contempt. poured upon, and an 
intire neglect of, the Lord's ſupper ;, as if the au- 
thority of the apoſtles, lo command obedience in the 
name of God, was already cancelled. You cer- 
tainly write for thoſe who read your book only, 
and do not ſeem to have conſidered what they 
might ſay who ſhould happen to read both. 
From reading your remarks, one would imagine 
that my treatiſc, inſtead of being a ſerious per- 
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ſuaft Foe to communion, as 1 intended it to be, was 
written with a deſign to diſſuade people from it. 

Equally diſingenuous are your remarks, p. 54, 
upon my aſſertion, that tbe only opinion declared 
by receiving the Lord's ſupper is, that Chriſt was a 
teacher ſent from God; which you are pleaſed to 
call nothing better than the ravings of enthuſiam, 
tho not of the devout ſort, With me, and I be- 
lieve every body elſe, the belief that Chriſt was 
a teacher ſent from God, implies a belief of the 
whole goſpel, and an obligation to live accor- 
ding to it. And if you had read my book, with 
any other attention than to find fault with it, 
you would have found a great deal in it of a 
very ſerious nature to that purpoſe. 

You had no occalion to take ſo much pains 
to prove, p. 32, that the profeſſion of chriſtianity 
was a different thing in the times of the apoſtles 
from what it is now. I am as ſenſible of it as 
you can be; and nothing to the contrary ap- 
pears in any thing that I have written. But, 
notwithſtanding this, it is eaſy to gather from 
the writings of the apoſtles, that many perſons, 
even in thoſe days, made profeſſion of chriſtia- 
nity, and even preached Chriſt, who, in the 
moral ſenſe of the word, were not chriſtians. 
St. Paul very ſtrongly intimates 'as much when 
he ſays, 1 Cor. ix. 27. I keep under my body, 
aud bring it into ſubjettion, leſt that, by any means, 
when I have preached to others, I myſelf ſhculd 
be à caſt-awgy. Yet we do not find that theſe 

merely 
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merely nominal chriſtians were excluded from the 
Lord's ſupper. This was only the caſe with the 
inceſtuous perſon at Corinth; nor was he excluded 
from the Lord's ſupper in particular; but the 
chriſtians were forbid, in general, to have any 
ſociety or connection with him; probably that 
his conduct might not be a diſgrace to the 
chriſtian name. And have not I ſuppoſed ex- 
communication in caſe of ſcandalous immorality ? 
In this imperfect ſtate, it is evidently our wiſdom, 
to ſuffer many tares to grow up with the wheat. 
The proper time for ſeparation is the day of 
judgment; when it will be done effectually and 
finally. 3 
When I ſaid, that the Lord's ſupper is a ſolemn 
but chearful rite in remembrance of Chriſt, and of 


what he has done and ſuffered for the benefit of 


mankind (in which you ſay, p. 47, J evidently 
ſuppreſs a great part of the truth, and injuriouſly 
conceal what is abſolutely neceſſary to be believed 
with the heart, before the Lord's ſupper can be recei- 
ved according to the great end of its appointment) 
I thought I had omitted nothing that any chriſ- 
tian could poſſibly think of on the occaſion. If 
Chriſt was, as you ſay, @ propitiatory ſacrifice ; 
then, according to my definition, the Lord's 
ſupper is a memorial of a propitiatory ſacrifice. 
But according to you, no juſt account can be 
given of the Lord's ſupper, except we include 
in it all the articles of your particular creed ; 


and therefare you ſay, p. 1, that I have attacked 
what 
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what all the churches of Chriſt are agreed in, and 
have fruck at the only foundation of the chriſtian's 
hope. But have not I the ſame right to include 
in my definition, all the articles of my parti- 
cular creed, and to ſay that every account of the 
Lord's ſupper (and for the ſame reaſon of bap- 
tiſm, and every thing elſe belonging to chriſtia- 
nity) is imperfect, in which I do not find them? 
I thought I had taken a, method which muſt 
have given ſatisfaction to every body, when my 
definition (agreeable to the account of the infli- 
tution in the ſcriptures) was ſuch, as might have 
been adopted by you, and all believers in chriſ- 


tianity, whatever their particular ſentiments 
might be. But your objection to this is agree- 


able to your conduct in general; which is to al- 
low no perſons to be chriſtians but yourſelves, 
and to brand with the name of deiſts, atheiſts, 
or pagans, all that cannot ſubſcribe to your 
particular tenets. | 

If I have not, in my ſhort treatiſe on the 


Lord's ſupper, entered into ſo particular a diſ- 


cuſſion of what Chriſt did and ſuffered for the 


good of men; which you, p. 43, repeatedly call 
a ſhameful deficiency; it was becauſe it was not my 
profeſſed ſubject. I took it for granted that my 


readers knew what Chriſt had done and ſuffered. 


You might, for the ſame reaſon, have aſked 
why 1 did not particularly explain who Chriſt, 
that did and ſuffered ſo much, was; and for 
whom he did and ſuffered it; and in this manner 


have 
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have called upon me, as indeed you do, in 
ſeveral parts of this treatiſe, to enter into every 
controverted point of divinity. But all this 1 
Judged to be quite foreign to my purpoſe. All 
the branches of the mathematics have a depen- 
dence upon one another, but is there, there- 
fore, a ſhameful deficiency in every treatiſe upon 
any one of them ſingly taken ? This remark is 
an anſwer to the greater part of what you have 
written. 

You ſay, p. 36. J continually cover myſelf under 
ambiguous; expreſſions and innuendo's, as if afraid to 


| ſpeak out my own meaning. Tell us plainly, you 


add, what you call incumbrances to the religion of 
Jeſus, and what you call vulgar errors. Now I 


thought I had been a very plain, and free- 


ſpoken man; and that moſt of my opinions had 
been ſufficiently known already. You yourſelf 
ſay, p. 91, that I fight with a high hand againſt 
the truth; making uſe, I ſuppoſe, of a battle- 
ax, and not a ſtiletto; or in the open European 
manner, and not like the American buſh-fight- 
ing; and indeed you ſeem to think you have 
had ſagacity enough to find me out, notwith- 
ſtanding all my covers. 
only wait with a little patience, and you may, 
perhaps, be gratified with a knowledge of what 
I may be able to ſay upon /eme of the ſubjects 
you have mentioned; though you muſt allow 
me to do it at my own time, and in my own 
way. But you need not be very eager in looking 

| tor 


However, dear Sir, 
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for it; for you are not the perſon with whom I 
ſhall chuſe to have any controverſy upon thoſe 
ſubjects. If I engage in one at all, it ſhall be 
with a man who has ſome command of temper, 
and a competent knowledge of the ſubject; in 
both which reſpects, I cannot help ſaying, you 
1 * havegiven proofsof your being very deficient. Be- 
8s 4 Afides, you and I think fo very differently, that we 
e \X ſhould have too far to go back, before we could 
come at any common principles to argue from. 


71 My method of quoting all that the evangeliſts 
0 have ſaid relating to the Lord's ſupper, you ſay, 
u pP. 42, is very abſurd; that, before I publiſhed my 
f # account, I ought to have known how fully the ab- 
I ſüurdity of this method had been expoſed ; and for 


this purpoſe you produce a long quotation from 


ſome book, which you ſuppoſe I muſt have 
= read ; but you over-rate my acquaintance with 
ſt books. I never ſaw the paragraph you quote 
>. before, nor do I, at this time, know whoſe it is. 
n For any thing that I can tell, it may be an ex- 
* tract from ſome piece of your own ; for I have 
'e not yet had the pleaſure of peruſing any thing of 
. yours, beſides the piece I am now animadverting 
P. upon. 
y, You ſay, p. 44, I have repeated, and affirmed 


at $1 in print, that nothing is overlooked, or concealed 


ts from my readers, neceſſary to an account of the na- 
w ture and deſign of the Lord's ſupper, merely becauſe 
in T have placed before them the form of the inſtitution. 
g But is this, Sir, a fair account of what I have 


aſſerted? 
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aſſerted ? I have not merely placed before my 
readers the form of the inſtitution ; but have alſo 
quoted every text in the ſcriptures that has any 
relation to it, and have commented upon all the 
difficult paſſages that occur in them; and I 
cannot conceive what could have been expected 
more. 

J have not proved, you ſay, p. 6, neither is it 
in my power to prove, that there is one tittle of 
ſuperſtition either in the articles of the church of 
England, or in the Aſſembly's catechiſm on the ſub- 
Ject of the Lord's ſupper ;, unleſs I can prove it to 
be ſuperſtition to maintain the reality of divine grace, 
and the vouchſafement of that grace to believers, 
duly obſerving the ordinances of God's own appoint- 
ment; and with an aukward kind of parade, 
you ſay, that when I have proved this, I ſhall be 
your great Apollo; and that, in token of your tho- 
rough converſion to my philoſophy, you <wwill burn 
your bible, as a book of lies. But how could you 
imagine I ſhould undertake to prove any ſuch 
thing, when you ſay, p. 58, that you find in my 
book (notwithſtanding the ſhameful deficiencies 
of it) every thing that is contained in your 25th 
article. Indeed I fancy that I believe as much 
of divine grace as you do, perhaps ſomething 
more; and alſo that the grace of God attends 
all believers in the due obſervance of his ordi- 
nances ; but I apprehend that you muſt prove 
ſome peculiar advantage of this ordinance, above 
others, with reſpect to the communication of 
divine 
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divine grace, before you can clear the above- 
mentioned books of the charge of ſuperſtition, 
and for this, I imagine, there is no founda- 
tion in the ſcriptures. This point, on which 
the whole of the argument turns, you have not 


| ſo much as touched upon. 

1 Pretending, as you do, to write for thoſe 
+ NY Diſſenters, whoſe opinions and practices I combat, 
F | you ought to have brought proofs from the ſcrip- 
f 4 tures, in vindication of thoſe cuſtoms among them, 
„ which I cenſure as unſcriptural. Theſe things 
„are not, indeed, provided for in the conſtitution 
5 of your church, ſuperſtitious as it is (and, there- 
„ 8 fore, I ſaid, that the Diſſenters have gone deeper 
E 9 into this ſuperſtition than you have) but being 
% employed by Diſſenters, you ſhould have conſi- 
e dered yourſelf as their advocate, have entered 
- into their ſentiments, and have pleaded their 
» cauſe. 
1 Really, Sir, I am afraid that your diſſenting 
h brethren, and employers, will bave bur little 
y reaſon to applaud themſelves for the choice they 
s have made of your pen, when they conſider how 
5 indifferently you have diſcharged the truſt they 
h repoſed in you. 
g If you were conſcious that you could not 
48 


defend the peculiar principles and practices of 
the Diſſenters on this ſubject, you had a ſuffi- 
cient reaſon for declining the compliment they 
paid you. But I cannot help ſuſpecting that, thro? 
your great willingneſs to undertake this buſineſs, 


you 
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you concealed from them the peculiar difficulties, 
which, as a miniſter in the church of England, 
you would neceſſarily lie under, in vindicating 
the practices of Diſſenters. 

By the way, I would adviſe you, Sir, not to 
be ſo very ready, upon every occaſion, to burn 
your bible, You have a great deal to learn from 
it yet. For my own part, notwithſtanding that 
you ſuppoſe I hold it very cheap, I could, 
with pleaſure, ſpend the remainder of my life 
in the ſtudy of it, as the only rule of faith and 
manners. 

In many other parts of your book, you make 
the ſame ſtrange and aukward propoſals of re- 
nouncing your bible (as a heap of impious non- 
ſenſe, p. 20.) and your chriſtianity, if my opini- 
ons be true; and (firmly perſuaded as I am 
that they are true, and founded on truths 
revealed in thoſe ſcriptures, the authority of 
which you riſk ſo lightly) I cannot help being 
ſhocked at ſuch expreſſions. They certainly 
ſhow that you are fully perſuaded in your own 
mind; and this I ſuppoſe is all the purpoſe they 
were intended to anſwer. I alſo am, perhaps, 
as fully perſuaded in my own mind as you are; 
yet I ſhould not chuſe to make uſe of ſuch a 
method of expreſſing it. I do not think it 
decent, or conliſtent with the reverence with 
which we ought always to ſpeak of thoſe ſacred 
books. Cannot you find ſomething of leſs value 
than the ſcriptures, and chriſtianity, to pledge 
upon the truth of your opinions ? Were 
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Were I in your place, I ſhould think it more 
decent to ſay, I would hang, drown, or ſhoot 
myſelf, if it appeared that I was miſtaken. But 
in this, you may ſay, I ſpeak in character; for, 
as you obſerve, p. 82, we new ſchemers, both 
practice, and plead for ſuicide. 

You blame me, p. 62, for branding, as you 
ſay, the great and good Mr. Henry. I meant no ſuch 
thing; and I believe I have as high an opinion 
of the real worth of that man as you have, not- 
withſtanding my opinion of his ſuperſtitious ac- 
count of the Lord's ſupper. Beſides, I barely 
mentioned the title of his chapter, which you own 
to be 2 quaint one; ſo that, if there be any ridi- 
cule, it is ſuch as it has drawn upon itſelf, with- 
out my aſſiſtance. But even ſuch a title as that 
neceſſarily conveys what I call ſuperſtitious 
ideas, and therefore deſerves that kind of no- 
tice that I took of it. 

I obſerved that the cenſure which St. Paul 
paſſes upon the unworthy communicants at Corinth, 
relates wholly to ſuch a manner of receiving this 
ordinance, as is no where practiſed at this day in 
any chriſtian country, becauſe the Corinthians ate 
and drank to exceſs on that occaſion; and really 1 
did not expect that a remark, which I ſtill 
think extremely juſt and obvious, would ever 
have been called in queſtion. Yet you ſay, p. 


48, that 7t will follow, by the juſteſt inference, that 


the ſame cenſure is perfeftly applicable to others , 
and you particularly appeal to the whole body of 
D real 
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real chriſtians, whether Socinians, as well as ½. 
dels, bypocrites, and Phariſees, receiving the ſacra- 
ment, are not in a fate of heart as diametrically 
oppoſite to cwhat men ought to bring with them 10 
the Lord's table, as if they were then actually over- 
charged with ſurfeiting and drunkenneſs. You, 
Sir, appeal to thoſe whom you are pleaſed to 
call real chriſtians, that is, to thoſe who arc of 
your. own opinion, and who muſt be very im- 
partial judges between us, to be ture. 1 appeal 
to common ſenſe, and notwithſtanding your pecu- 
liar method of reaſoning about the matter (which 
I think not worth my while to examine) I abide 
by my firſt aſſertion. By ſuch logic as yours, 
every Arian or Socinian, as ſuch, may be re- 
preſented as a profane ſwearer, a drunkard, 
a murderer, or whatever you pleaſe to make 
him. „ 

In Jas bad a light as you conſider Socinians, in- 
fidels, hypocrites, and Phariſees in receiving the 
Lord's ſupper, p. 8. I apprehend that you, Sir, 
as a clergyman of the church of England, are 
not at liberty to refuſe adminiſtering it to them; 
ſo that you mult cither make yourſelf a partaker 
of their enormous guilt, or be ſuſpended. If 
this be true, and all your conſcientious miniſters 
be laid under ſuch difficulties as theſe, by the 
conſtitution of your church, how can you won- 
der that men of reaſon and religion ſhould reflect 
upon it. If by abuſing very freely, as you lay, 
p. 56, my manner is, the church of England, you 

mean 
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mean bringing a falſe charge againſt it, I deny 
the accuſation. If you mean that 1 ſpeak with 
contempt and indignation concerning ſuch things 
as theſe, I admit "the charge. But if 1t move 
the indignation of a perſon only to ſee the dif- 
ficulties you labour under, how muft, at leaſt, 
how o:2ght you to be affected, who feel them ? 


SECTION II. 


AVING made as many remarks as I think 

are at all neceſſary, relating to the proper 
ſubject of our debate, I come, in the next place, 
to what is by far the moſt conſiderable part of 
your treatiſe, and without which your obſerva- 
tions on my plain account of the Lord's ſupper 
would have made a poor figure indeed ; I mean 
the view you have given the public of my /en- 
timents in matters of religion, and of my heart. 
In this I can make no miftake in applying to 
myſelf, whatever you fay of free thinkers, free 
inquirers, new ſchemers, or Socinians; for you 


ſcruple not to beſtow any of theſe opprobrious 


appellations, and many more, promiſcuouſly, to 
the ſame ſet of people. If they be not meant 
for me, I can ſee no meaning that they have 
on this occaſion; and I really believe I am as 
much of what you are pleaſed to call a neu 
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ſcbemer, as any other perſon you cen have in 
view. 

In many things I admit your charge, with- 
out being aſhamed of it. After the manner 
which you call ntRESY, ſo worſhip I the God of 
my fathers. In other things, ſome of which 1 
ſhall particularly recite, let the impartial judge 
betwixt us; and remember that he God of truth 
q ſees, and knows us both. 'F 

We new ſ{chemers, are, as you ſay, p. 8, the ; 
determined adverſaries of the Reformers. We look [4 
down upon them all as a parcel of old fools, p. 28. | 
We /et our faces, to a man, again them, and all 2 
their adherents. We conftantly dwell on theſe ſelf- 6 | 


» exalting ideas, till we are bloated with the conceit 1 
5 of our own rare abilities, as the only connoiſſeurs in Y 
I religion. | | 2 

In reply to all this curious eloquence, I can 2 
| only ſay, that I believe I have, to the full, as 1 
0 high an eſteem and veneration for thoſe whom 45 
f you call Reformers, as you have. Perhaps I may or 
5 be able to conceive more juſtly of their merit, Th 


1 in conſequence of having, like them, rectified 
Y (as I think) the errors in which I was educated. 

; You ſay, p. 12, Let common ſenſe judge whether 
x a more impudent vanity can be conceived, than for 
pyree inquirers, of all people in the world, to exalt 
themſelves above the Reformers in matters of a reli- 
=. gious nature. But, dear Sir, doth not a pigmy, 
Wo {ſtanding on the head of a giant, ſee farther than 
1 the giant can do. I dare ſay you think your- : 
felf, 1 
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ſelf, in many reſpects, wiſer than Solomon him- 
ſelf, and without thinking yourſelf chargeable 
with any impudent vanity on that account. 
Beſides, who are they that we mult call Reformers, 
and by the opinions of which of them muſt we a- 
bide? Did not Calvin ſee farther than Luther, or 
do you reſt where Luther did, and admit the doc- 
trine of conſubſtantiation? Would you exactly 
follow the ſteps of Calvin ; then you muſt uſe 
ſports on the Lord's day, and inſtead of writing 
againſt, burn me at a ſtake, as he did Serve- 
tus. If the Reformers themſelves differed from 
one another, why may not we differ from them 
all? You will hardly maintain their inſpiration. 
What authority have you to ſuppoſe, that the 
Divine Being confined the reformation to that 
particular age? Is it not much more probable, 
that it was only begun then, and that it is our 
duty to carry it on. 

Many of thoſe tenets which you, by way of 
emphaſis, term the dofrines of the Reformers, you 
acknowledge were not the opinions of the Re- 
formers as ſuch. They were held by them in 
common with the Papiſts, from whom they ſe- 
parated. How then can the authority of the 
Reformers give them any weight? Might you 
not, with as much propriety, alledge their 
authority for the belief of the being of a God, or 
that Mohammed was an impoſtor. What, 
then, is your availing yourſelf of the name and 
authority of the Reformers in this caſe, but an 
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unfair and unworthy artifice, to inflame the paſ- 
ſions of your readers, and make your adverſaries 
obnoxious to their blind reſentment ? 

Beſides, have not I a right to conſider 
Servetus, and Socinus in the light of Reformers, 
as well as Luther and Calvin? They, like 
them, were men who departed from the errors 
of popery. They were nearly cotemporary with 
thoſe you call Reformers, and, in my opinion, 
carried the reformation farther than they did. 
But as you admit none to be called chriſtians, 
but thoſe who think as you do, with reſpect to 
the doctrines of chriſtianity; ſo, in the ſame 
arbitrary manner, you will admit none to the 
high rank of Reformers, but thoſe who reformed 
Juſt as far as you approve of. 

We rely, you ſay, p. 10. on the force of the 
human underſtanding to inveſtigate truth, not on 
divine teachings. According to you, p. 86. <e 
hold that the faculty of man is of itſelf ſufficient 
to determine what it becomes Jehovah to reveal of 
himſelf, his councils, and his way of ſaving his 
rebellious creatures. Nay more, you aſſert, p. 35. 
that we believe no divine teachings. We ſpeak 
great ſwelling words of man's power and excellence, 
though unenlightened and unrenewed ; but not & 


 evord is heard from us of the ſpiritual bleſſings in 


heavenly things, which are, through grace and faith, 
the portion of real chriſtians. Now really, Mr, 
Venn, I do not believe that we new-ſchemers, 


though called by you, ſons of pride, p. 23, have 


any 
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any higher ideas of our own underſtandings than 
you have of yours; and ſurely you will not ſay, 
that you make xo v/e of yours in the inveſtiga- 
tion of religious truths. If you do not, be 
pleaſed to inform us by what extraordinary fa- 
culty you have attained this comprehenſive and 
clear conception of thoſe truths, and wherein it 
differs from what is called fancy and imagination 
in other men. In the mean time you mult 
allow us to ſuppoſe, that you have employed your 
underſtanding on theſe ſubjects as well as we; 
and to conclude, from the confident manner in 
which you aſſert your ſentiments of them, that 
you have conceived much higher notions of its 
penetration and accuracy, than we durſt ever 
preſume to entertain of ours. It appears to 
our poor apprehenſions, that the goſpel is ad- 
dreſſed to the reaſon and underſtanding of man- 
kind. We are told alſo, that the author of it 
delivered this demand, Hearken unto me every 
one of you, and underſtand. We conceive, that 
ourſelves allo are comprehended under the obli- 
gation of this demand; and if, while we employ 
our attention and underſtanding on what he 
hath taught, in the moſt ſerious and careful man- 
ner we are able, we be ſo unfortunate as to 
conceive ſomewhat differently from you, con- 
cerning the ſenſe of ſome particular doctrines, 
we cannot help it. The command above-men- 
tioned gives us no directions, nay, we conceive 
that it plainly infers a prohibition to relign our 

under- 
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underſtandings to you, or any man, and receive 
your deciſions with implicit acquieſcence. You, 
Sir, in a full confidence, ſuperior to all doubt 
or heſitation, concerning their abſolute certainty 
may, as you do, be ready to ſtake your bible, 
nay, even be willing to pledge all your hopes of 
ſalvation upon the genuine orthodoxy of your 
ſentiments; yet, pardon us, we mult not, we 
dare not pay you the homage of our faith, which 
is due only to our one Father in heaven, our one 
Maſter, Jeſus the Chriſt ; awefully reverencing 
that declaration of his, The word which I (N. B. 
not Mr. Venn) have ſpoken, the ſame ſhall judge 
you at the laſt day, when we muſt give an account 
of the fidelity wherewith we have improved thoſe 
two moſt valuable, and perfectly correſponding 
talents, our bibles and our underſtandings. For 
my own part, I believe the abſolute neceſſity of 
divine teachings, and of a ſupernatural revela- 
tion, in order to the knawledge and worſhip of 
the true God. I believe that he himſelf is the 
only judge of what he is to reveal of himſelf, 
and when, and how to make the revelation. 
And, if I know my own heart, I thank him, 
with my whole ſoul, for the 1 important diſcoveries 
he has been pleaſed to communicate to us; and 
eſpecially that life and immortality are brought 
to light in the goſpel of his ſon Jeſus Chriſt. 

In more than one paſſage of your book you 
will have it, that we new ſchemers, and myſelf 
in particular, diſclaim the divine authority of the 


ſcriptures. 
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ſcriptures. Becauſe I ſay that the ſacred books 
have come to us in the common courſe of divine pro- 
vidence, you conclude, p. 52, that 1 think myſelf 
at full liberty to take or refuſe, as I pleaſe, of the 
things they record, juſt as much as with any common 
<oriters. You ſay, that it is a language blaſphe- 
mous and execrable, to call thoſe writings the word 
of God, ohen, according to my broad hint, they are 
the words of man and no more. You ſay, p. 10, 
that concerning inſpiration itſelf we are very doubt- 
ful, regarding ſome ports of the bible as of ſuſ- 
picious authority; and that, with reſpeft to the 
whole, coe iuſſt on a right to rejef? whatever ap- 


| pears to us unreaſonable, be the words which affirm 


it ever ſo plain. | 

Laſtly, in proof of what you advance on 
this ſubject, you ſay, in a note, p. 27. Dr. 
Prieſtley, in his catechiſm for children and young 
perſons, publiſhed in 1767, inſtead of teaching them. 
as was the old orthodox faſhion, down from the 
apoſiles, that all ſcripture was given by inſpiration 
of God, would have them eſteemed no more than a 
collection of books written by good men. Now I 
will venture to recite this very queſtion and an- 
ſwer at full length, as a ſufficient proof of the 
weakneſs, to ſay nothing worſe, of your charge. 
For if you read the former part of this anſwer, 
I may well preſume that you read the Jatter 
part too, ſince the whole of it is contained in a 
very few lines. 
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5 

Qu. What is the bible ? 

An. The bible is a collection of books written. 
by good men, containing an account of what 
God has done for mankind, what he requires of 
them, and what they have to expect from him. 

It now, as you aſſert elſewhere, I believed 
no divine teachings, or inſpiration, - which way 
could I ſuppoſe that theſe good men became ac- 
quainted with what God has done for mankind, 
what he requires of them, and what they have 
to expect from him? If this does not evidently 
imply divine communications with theſe good men, 
I do not know what does. However, the lan- 
guage I have choſe is the moſt proper that I 
could think of for the capacities of children. 
But poſſibly you, like the compilers of the Aſ- 
ſembly's catechiſm, and many others, would 
have them drawn up for the purpoſe of ſyſtems, 
creeds, or confeſſions of faith, which 1s by no means 
my idea of the nature and proper uſe of cate- 
chiſms. 

There is no trace, you ſay, p. 35. in our corit- 
ings, of the deteſtable properties of fin, not a trace 
of evangelical humiliation for it. Nay, if you are 
to be believed, p. 86, we maintain, that /n is 
the inevitable effeft of the imperfection of creatures, 
for which, therefore, to ſuppoſe the curſe of the law 
incurred, is unmanly and illiberal. Be pleaſed, Sir, 
to explain your meaning, and name the writers 
you refer to. We, new ſchemers, think that 
we believe as much as you old ſchemers, con- 

: cerning 


— 3 ” 


= Bi . a. 


Rev. Mr. VENN. 59 


cerning the heinous nature of ſin, and the wrath 


of God due to it, and preach it too. 


If you are to be credited, we new ſchemers 
maintain, p. 86. that men may merit the rewards 
of heaven by their own works, and that they have 
power to ſave themſelves ; that we preach a religion 
that contains no glad tidings of good things, uo re- 
miſſion of ſins, no mediator, no redeemer, P. 14- 
Our religion is nothing more than a bare rule of life, 
enforced by the revelation of a reſurredtion, p. 80, 
&c. &c. &c. Theſe are calumnies ſo impu— 
dent, that one is at a loſs how to go about to 
refute them; and this, Sir, is exactly my caſe 
with reſpect to this, and many other of your 
accuſations. This charge of yours 1s, however, 


very conſiſtent with the former; for if we be- 


lieve that the curſe of God 1s not due to fin, 
what occaſion is there for the doctrine of remiſ- 
ſion. But though we believe as much as you of 


the anger of God due to lin, we alſo believe that 


to the Lord our God belong mercies and forgiveneſſes, 
though wwe have rebelled againſt him. This is the 
grateful doctrine that Chriſt preached, and that 
we preach; and we think it to be worthy of all 
acceptation, a doctrine that contains glad tidings 
of good things. 

If you are to be credited, p. II, inſtead of 
3 oppoſing the world, and vigorouſly at- 
tacking the vaſſals of pride, ambition, and avarice; 
we give them no moleſtation. And with an air of 
boaſting and arrogance almoſt peculiar to your. 


ſelf, 
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ſelf, you aſk, In what ſociety of the free-inquiring 
ſtamp is it found, that their doctrines have the ſuc- 
ceſs promiſed to the preaching of the truth. Where 
are the lewd made chaſte, the profane pious, the 
paſſionate meek, or the niggard bountiful. Accor- 
ding to you, then, we preach neither faith, nor 
good works. We think, however, that we preach 
both, in the ſcripture ſenſe of the words, and 
we hope with ſome ſucceſs too; though, with 
the prophet, we may ſometimes ſay, Who hath 
believed our report, and to whom hath the arm of 
the Lord been revealed. 

To enforce virtue, you ſay, p. 10. wwe uſe moral 
arguments, not the command of the Almighty , its 
own natural advantages, not his expreſs promiſes. 
To deter from vice, we urge its preſent evil effects 
upon men's worldly intereſts ; very faintly, and very 
ſeldom, the wrath to come. We dwell on the branches 
of natural religion, not on the peculiar articles of 
revealed, &c. &c. How conſiſtent this charge 
is with that in the laſt paragraph, in which you 
repreſent us as not preaching to enforce virtue at 
all, I leave you to make out. But, paſſing by 
this inconſiſtency, I think I may challenge you 
to produce a ſingle perſon, who has heard me 
long enough to be a judge, whether you have 
given a juſt account of the general ſtrain of my 
preaching; and I am what you call a new 
ſchemer. | 

Vill you labour, you ſay, p. 77, to appeaſe an 
enraged conſcience, by telling men (where your ſcheme 

with 
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with many terminates) that future puniſhment, and 
the wrath of God againſt fin, is a mere bug bear. 
This, you ſay, will not adminiſter the leaſt degree 
of relief, becauſe, upon theſe very free principles, 
their preſumption in gratifying their vile luſts was 
founded. Tuſb, ſay they, there will no harm happen 
unto us. Is there knowledge in the Muſt High ? 
Cannot we repent when we will, and by repentance 
intitle ourſelves to his favour, Well may you 
conclude this extraordinary account, with an 
appeal to every man, whether theſe notions (nearly 
the ſum aud ſubſtance, you ſay, of our rationa! 
principles) do not embolden men in their wickedneſs. 
But, dear Sir, this is the ſum and ſubſtance of 
a religion, that has no exiſtence but in your own 
brain. 

You talk of my blind rage; pray, Sir, hath 
not your rage blinded you, ſo that you cannot 
ſee the manifeſt inconſiſtency of this ſtrange ac- 
count of our practical principles; for what ſig- 
nifies repentance, or the proſpect of thereby en- 
titling ourſelves to the divine favour, if, as you 
ſay, we believe that God has no anger againſt 
ſin; or if he had, he has no knowledge of our 
vices. According to your account of the new 
ſchemers, they are, to all intents and purpoſes, 
as much atheiſts, as Epicurus himſelf, or Lu- 
cretius after him. 

Really, Sir, I am quite tired with following 
this phantom of your own raiſing. In the very 


ſame manner you may raiſe a thouſand more, 
and 
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and much entertainment may the purſuit of 
them yield you. If we really think and preach 
in the manner you are pleaſed to repreſent, it can 
be no wonder that, as you boaſt, p. 70, vir- 
tuous conduct abounds more among you than among 
15. 
I obſerved, that ſuch a foundation hath the 
God of nature laid for the practice of virtue in 
our kearts, that it is hardly in the power of any 
errcr in our heads to eraſe it; and it was an ob- 
ſervation for which you ought to have thanked 
me: for were it not for this principle, who could 
pay any regard to moral conduct, and, at the 
ſame time, believe, as you profeſs to do, and as I 
have repreſented it. Inftead of this, your com- 
ment upon my words, 1s very remarkable; ob- 
ſerving, p. 67, that in plain Eugliſb T ſay, that 
men need be under no apprehenſion concerning their 
creed, be it what it may, ftace there is a certain anti- 


ſeptic quality, as phyſicians call it, interwoven in 


our frame, which expels the bane of all falſe doctrine, 
however plentifully imbibed; and that from this time 
forward, truth can claim no pre-eminence over error; 
becauſe it is as good for the foul to be without 
knowledge, as to have a right judgment in all 
things; which, you lay, 75 one of the many preci- 
ous conſequences, which neceſſarily flow from my 
wild poſitions. In this, you lay, we perfectly 
reſemble the heathen, who made an intercommunity 
in the worſhip of their dunghill deities. Allo, p. 10, 
you fay, that we free inquirers maintain the innocence 


of 
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of error. This pernicious aſſertion, as you 
call it, you {ſeriouſly labour to confute, under 
tive diſtinct heads, extracted, I ſuppoſe, from 
one of your ſermons. But do you ſeriouſly 
think, that if I had imagined religious knowledge 
| to have been a thing of no conſequence, that I 
ſhould have taken any pains to promote it. 
Notwithſtanding I advance, what I know tv 
be true, and for the truth of which I appeal to 
any perſon who knows the world, and is ac- 
quainted with the uſual acceptation of terms 
in the Engliſh language, that /ome deiſts are men 
of the mo irreproachable congutt in life; T admit 
the obſervation you have quoted from my fa- 
vourite author, Dr. Hartley; and from a ſerious 
conviction of the truth of it, one of the principal 
objects I have in view is to eſtabliſh chriſtianity 
on the ſureſt foundations, particularly by free- 
ing it from the corruptions which, at preſent, 
disfigure it, and prevent its reception in the 
world. 

By the way, I cannot help wondering how 
you could poſlibly ſpeak of this moſt excellent 
writer, as my favourite, and, at the ſame time, 
repreſent my ſentiments as ſo exceedingly liber- 
tine, and all new ichemers as abſolutely deſh- 
tute of ſeriouſneſs; when, if you have really read 
that book at all, you mult have perceived, in every 
page of it, marks of the warmeſt benevolence 1 

and devotion too. Next to the bible, Hartles w- 
Obſervations on Man, is the book that I have re-, 
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courſe to, when I would read to do my heart 
good, though this work is too philoſophical to 
be recommended to the generality of readers, 
Had you read that book a little more, you could 
not have written 1n the ſpirit that you have done. 

Similar to the concluſion you have drawn in 
the laſt paragraph, 1s your candid remark upon 


my ſaying, that I do not cenſure any man, or 
boay of men, «who do not chuſe to celebrate this inſtitu- 


tion. Mark, you ſay, p. 65, the expreſſion cuusx. 
Very well, let candour mark it, and it will be 
conſtrued to refer to thoſe who do not chuſe, 


through conviction of mind, or invincible prejudice; 


to whom, I doubt not, the Divine Being will 
be favourable, and whom IJ, therefore, do not 
think it my buſineſs to cenſure. Others who, 
through a different influence, do not chuſe to 
celebrate this inſtitution, I ds cenſure, and pretty 
ſeverely, in the book itſelf. But of this, ac- 
cording to your general conduct, obſerved be- 
fore, you have not thought proper to take any 
notice. 

By this time I hope my reader will be pre- 
pared for the laſt charge you bring againſt me, 
which is that of deiſm. At firſt you advance 
it with ſome degree of dijjidence, ſaying, p. 14, 
J have my nc plus ultra ſomewhere, but whether 
at all ſhort of abſolute deiſm who can tell, P. 15, 
you hint, that my enlarged wway of thinking is re- 
tailed from Toland and Tindall, and that I take the 
ſureft way to fink revealed religion down to mere 


deiſm. 
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deiſm. Our ſcepticiſm, p. 17, is as deſtruftive an 
enemy to the ſoul, as abſolute infidelity. In p. 29, 
you repreſent the triumph of the whole comlave 
of deiſts, upon reading one of my paragraphs, 
and, in imitation of the ancient claſſics, you put 
a ſpeech into the mouth of their chairman, 
which would be in the taſte of Attic eloquence, 
were it not for a pun upon my name; for I can- 
not help thinking you had a view to it, when 
you repeat the word prieſt three times over; 
printing it in Italics, and capitals; and when 


you ſpeak of a prieſt nurtured in the ſtricteſt [ett of 


the carpenter”s religion, you allude, I ſuppoſe, to 
my education. In p. 34, you ſay we cavil at, 
and renounce what is peculiarly chriſtian; and, p. 
69, that wwe reject the authority of the Lord of con- 
ſcience himſelf in matters of faith. Laſtly, being 
now grown warm, and bojder by this proluſion, 
you ſay, p. 88, that my inſinuations are enough, in 
ſpite of charity itſelf (of which you, Sir, are cer- 
tainly poſſeſſed of a ſufficient quantity) 2% make 
you believe, I am not a whit better than a RANK 
DEIST at the bottom. I ſuppoſe there is ſome dif- 
ference between a deiſt, and à rank deiſt; but as 
you have not been pleaſed to inform us wherein 
it conſiſts, I can only conjecture, that by a m- 
ple deiſt you mean a deiſt of no long ſtanding ; 
and that by rank deiſt, you mean one who has 
been ſo long dead to chriſtianity, that he is be- 
come quite puirid, and offenſive to your noſtrils. 
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Notwithſtanding your extreme alertneſs in diſ- 
covering hereſy, and your talking ſo much about 
deiſts, and rank deiſts, 1 really queſtion whether 
you have ſo much as conſulted your dictionary 
to inform yourſelf what is the common accepta- 
tion of the word deiſt; for you ſay, p. 20, 
that pon the new ſcheme, all the difference between 
chriſtians and infidels «vill vaniſh ;, or, at moſt, the 
difference muſt conſiſt in this alone, that infidels may 


_ wilify Jeſus as an impoſtor, while theſe upſtart 


chriſtians, formed after your model, will regard him 
as a man employed by God to republiſh the law of 
nature, io be an example of virtue, to aſcertain a 
reſurrection, and, perhaps, to be the judge of the 
world. Here the word perhaps ſeems to inſi- 
nuate, that ſome of us do not believe that Chriſt 
will judge the world; but this inſinuation is to 
be conſidered in the ſame light as all the reſt 
that you have made. Yet in another place, 
p. 32, you ſay we maintain, that the bible diſ- 
covers nothing more to us than we knew from the 
light of nature, or might have known from the right 
uſe of our faculties, Certainly, Mr. Venn, we, or 
you mult have formed a very high opinion of the 
human faculties, to think that by the help of 
them we could have made the diſcovery of a 


reſurrection, and that even, perhaps, Chriſt 


would judge the world. 

As you ſeem to have ſuch good intelligence 
concerning the conclave of deiſts, J wiſh, if it be 
no ſecret, that you would be pleaſed to inform 


me, 
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me, and the reſt of the world, where this ge- 
neral aſſembly is held ; becauſe, if all the deiſts 
in the nation, or only their repreſentatives, the 
rank deiſts, mect in any one place, one might 
make ſome uſe of the information. But I cannot 
. whiſper, or give memento's, as you do, p. 57, 
in a book that is open to all the world. 

I do not know whether it will be deemed any 
aggravation of your charge, that, after calling 
me a rank deiſt, you inſinuate that I am a pagar 
alſo, when you ſay, p. 58, that I had better 
paſs over the articles of the church of England in 
filence, and eſtabliſh, by the beſt arguments that I 
can invent, my own pagan ideas in religion. I think 
if I had gone ſo far, and upon ſuch grounds 
as theſe, I would have advanced a ſtep farther. 
Indeed you do half advance it; for by laying 
the ſtreſs that you do upon my quoting an athe- 
iſtical poet, and by putting atheiſtical language 
into the mouth of a dying new-{chemer, you half 
inſinuate that I am an atheiſt. By theſe helps 
your charge is now complete. As a deift, I 
believe in one God; as a pagan, I believe in 
many Gods, and as an atheiſt, I believe in 20 God 
at all. This would have been a fine round ſen- 
tence, and for truth and conſiſtence, would have 
been ſufficiently of a piece with the reſt of you 
pamphlet. 

Perhaps you thought it neceſſary, to complete 
the character of new ſchemers, as deiſts, pa- 


gans, or atheiſts, that we ſhould maintain the 
E 2 lawfulneſs 
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lawfulneſs of ſuicide, and practice it too; and 
therefore you do not heſitate, p. 82, to aſcribe 
both the opinion and practice to us. According 
to our ſcheme, you ſay, p. 81, men have no 
inbred depravity to confeſs, and if they can but 
imagine they have afed their part well, they are 
taught to cheriſh a conſciouſneſs of their own merit. 
Poſſeſſed with ſelf-complacency, you ſay, wwe can be 
in very good humour with divine providence, ſo long 
as our proſperity continues; but that eur ſcheme 
excites murmurings, and often impious accuſations 
againſt God, whenever his hand lies heavy upon us. 
In this caſe, enraged at what we judge to be an 
undeſerved fate, we are inſtigated to deſtroy a life, 
become intolerable to our haughty ſpirits. Pride, 
inſpired by a conſciouſneſs of virtue, according to the 
new ſcheme, inflames the wound of deep affliction, till 
diſtraftion of mind enſues, and ſtrangling is choſen 
rather than life. And indeed, you ſay, as if con- 
ſcious that our free principles can do nothing to 
aſſuage the anguiſh, which deſperately impells us 
to this cataſtrophe, it is common to hear many of us 
openly plead for the lawfulneſs of ſuicide. Pray, 
Sir, have you never heard of our pleading for 
the lawfulneſs of killing others, as well as our- 
ſelves ? If not, you are not yet acquainted with 
all the depths of the new ſcheme, notwithſtanding 
the care you ſeem to have taken to inform 


yourſelf concerning the riſe, progreſs, and end 


of it. 
M7 The 
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The reader having been entertained with ſuch 
a caricatura, as you have been pleaſed to ſketch 
out, of our principles, which you ſay, p. 33. are 
the ſame which the Holy Ghoſt calls damnable here- 
fees, he will not be ſurprized at the picture you 
draw of our hearts; and particularly of our in- 
tolerable pride, ſome elegant ſpecimens of which 
I have produced already. You fay, p. 35, that 
we give up the meek, lowly temper of a chriſtian, 
for the boaſtful, deteſtable temper of a Phariſee, or 
a Stoic. You call us, p. 23, the ſons of pride. 
We bear, you ſay, p. 12. ſtamped on our foreheads 
the features of thoſe who, in the ſcriptures, are 
called the diſputers of this world, wiſe in our own 
eyes, and prudent in our own fight, and by keeping 
out of fight what revelation holds capital, and 
urging an earth-born feeble ſyſtem of our own, open 
the way, in due time, for a bare-faced revolt from 
the authority of all revealed religion. According 
to your prophecy, therefore, we ſhall, in due 
time, declare ourſelves to all the world to be as 
rank deiſts, as you have had the ſagacity to find 
out we are, at the bottom, already. 

Our pride and conceit, it ſeems, are greatly 
ſubſervient to our artifice and deceitful ſopbiſtry; 
for which you alfo celebrate us. This delicious 
fiattery, you ſay, with great beauty and propriety 
of metaphor, p. 8. 7s. of great ſervice to our cauſe , 
for by this ſlight of hand, whereby we give our- 
ſelves out as the only judges of what ought to 
paſs for pure chriſtianity, wwe put a CLOUD of 
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witneſſes, all directly againſt us, UNDER THE 
HATCHES. I will not diſpute the propriety of 
this metaphor. It is very poſſible you may be a 


better ſeaman than I am, and may have ſeen 


clouds put under haiches. In the ſame {train you 
ſay, p. 10, that we new ſchemers confide more in 
debate, where ſophiſtry can uſe all its arts, than in 
humble prayer; at leaſt, that we are always loud and 
violent in pleading for the former, but about the 
efficacy of the latter, we are ſilent as death. I do 
not remember that I was ever loud and violent 
in pleading for debate and ſophiſtry, how loud 
and violent ſoever I may have been when I have 
made uſe of them in any cauſe. Whether I pray 
or not, is known to God. If I believed nothing 
of the efficacy of prayer, I think I ſhould not 
have compoſed or publiſhed any forms of prayer, 
or have recommended family prayer as I have 
done; but you may think there is ſome ſo- 
phiſtry at the bottom even of this; for you ſeem 
to have formed the moſt ſtrange and formidable 
idea of our ſubtlety and prevarication. 

You ſay, p. 63, that dealing after a ſubtle 
manner with the ſcriptures, my treatiſe ſeems to be 
a fudied deſign intirely to pervert the words of our 
Lord; an elaborate device to give a view of the 
Lord's ſupper totally different from what he him- 
ſelf bas given of it. You ſay, p. 47, that by evaſion, 
TI have evidently ſuppreſſed a great part of the truth, 
and injuriouſly concealed what is abſolutely neceſſary 
to be believed; and p. 51, that I have artfully 

concealed, 
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concealed, without poſitively denying, the very doc- 
trines which the words of the ſacred inStitution em- 
phatically expreſs. Is then my account of the 
Lord's ſupper ſo evidently contrary to truth, and 
the ſcriptures, that I cannot even have impoſed 
upon myſelf by it? What end can you ſuppoſe 
I had in endeavouring, by ſophiſtry, to convince 
others of what I myſelf knew to be falle ? 

In more than one paſſage of my book, you ſay, 
p. 63, that I have overſhot the mark, and from 
a blind rage again what I mifake for ſuperſti- 
tion, Arike at the very power of godlineſs itſelf; 
and alſo that, in more than one paſſage, I publicly 
| bewray the ſiate of my own heart, reſpecting the 
grand ſubjects of revelation itſelf. Laſtly, declaiming 
againſt what you call our opinions, p. 80, you 
call them @ proud and deteſtable imagination, which 


no one, endued with a ſingle grain of ſincerity, can 


ever embrace. 


You, Mr. Venn, who profeſs ſo great a reve- 
rence for the ſcriptures, did you never, in all 


the time you have been employed in meditat- 
ing and executing your anſwer to my treatiſe, 
recollect any of their exellent admonitions about 
judging others, particularly that the Old Teſta- 


ment ſays, Thou ſhalt not bear falſe witneſs againſt 
thy neighbour ;, and the New, Judge not that ye be 


not judged ; and allo that we ust all Hand before 
the judgment-ſeat of Chriſt. My conduct, you ſay, 


pP. 51, carries an awful appearance indeed, and ſo 


it would, if it, were ſuch. as you have repre- 
ſented: 
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ſented it; but according to my poor notions, it 
is the ſpirit and tenor of your pamphlet that 
carry the awful appearance. | 

As the character you have given of the new 


ſcheme, and us the patrons of it, lies ſcattered 


in very diſtant places of your work, and as my 
remarks upon it, though connected, have taken 
up a good deal of room; I ſhall, for your be- 
nefit, and that of our readers, bring the ſeveral 
parts of it together. By this means, thoſe who 
are acquainted with us will be better able to 
judge of the likeneſs, and of your {kill in drawing. 
Alſo if any foreigner ſhould think it worth his 
while to draw up an account of the ſeveral ſects 
of upſtart chriſtians in England, he may find that 
of the new ſchemers done to his hand. 
According to you, Sir, then, we infatuated 
new ſchemers, believing ſin to be the unavoid- 
able conſequence of the imperfection of crea- 
tures, think it unmanly and illiberal to ſuppoſe 
the wrath of God to be due to it. In conſe- 
quence of this, there 1s not, in all our writings, 
a ſingle word concerning the heinous nature of 
fin, or a trace of evangelical humiliation for it, and 
about the efficacy of prayer we are ſilent as death. 
We claim heaven by our own works, diſcard 
the doctrine of a mediator, or redeemer, and 
preach a religion which contains no remiſſion of 
ſin. Bloated with the conceit of our own rare 
abilities, as the only connoiſſeurs in religion, 
we rely on the force of the human underſtand- 
ing, and not on divine teachings, and think 
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ourſelves better judges than God himſelf, of 
what is proper to be revealed to us. When 
the revelation is made, we not only make no 
{craple, but inſiſt upon a right, to reject what- 
ever appears to us unreaſonable, how plain fo- 
ever it be expreſſed in the books which contain 
the revelation. But this is not to be wondered 
at, ſince we believe nothing of the inſpiration, 
or divine authority of the books, and conſi- 
der the bible as the word of man, and not as 
the word of God. If, however, we think it 
worth our while, and that it will anſwer any 
end, to have recourſe to the ſcriptures, being 
tond of ſophiſtry, dextrous in the management 
of it, and loud and violent in the uſe of it, we 
read with a ſtudied deſign to pervert the words 
of it, and employ elaborate devices to give 
views of things totally different from what they 
are in reality. As to the Reformers, who lay 
ſuch a fooliſh ſtreſs on the ſcriptures, believing 
them to be the rule of faith and manners, we 
are their determined adverſaries, and look upon 
them all as a parcel of old fools. Indeed, as 
to knowledge of any kind, we think it of no 
ſort of conſequence, believing it to be as good 
for the ſoul to be without it, as to excel in it. 
Rejecting the bible, as a book which con- 
tains a great deal of ſome kind of knowledge, 
we ſink revealed religion into mere deiſm ; and 
no wonder, ſince, at the bottom, we are no bet- 
ter than rank deiſts ourſelves, and are paving the 

way 


— — 3 - - 

: ——_ 2 —_—_ * Para * — 
22 —  — - x; 1 — z —_ 2 C 
— 0 = — I - 8 


— 22 


— — — 82 5 2 
— ; 2 . a 
. . ˙ nt; 


_ — — 3 ———ů—— — 
——— 
— — —d2e— —— — — 
8 — — 


— 


74 A Letter to the 


way for an open revolt from all revealed reli- 
gion. 

When we preach, if we enforce virtue and 
diſſuade from vice at all, it is by means of 
moral arguments, ſcorning to make uſe of the 
authority of God, or the peculiar motives of 
the goſpel. But, indeed, the promoting of vir- 
tue is no part of our concern, for we flatter 
men's vices, and give no fort of moleſtation to 
thoſe who are addicted to them. Through a 
blind rage, we ſtrike at the power of godlineſs 


itſelf, and cannot help bewraying the "tate of 
our hearts. We are the ſons of pride, and can- 


not be endued with a ſingle grain of ſincerity. 
In conſequence of all this, our preaching is 
obſerved not to have the effect that 1s promiſed 
to the preaching of the truth, but all manner of 
vice and wickedneſs prevail among us. After 
the profligate lives we lead, we comfort our- 
ſelves, when we come to die, with the belief 
that future puniſhment, and the wrath of God 
againſt ſin, are mere bugbears. We lay no 
harm can happen to us, ſince there is no knowledge 
in the Moſt High. If theſe conſolations fail, we 
make no ſcruple of diſpatching ourlelves, I ſup- 
poſe, that we may get to hell the ſooner; and 
n order that our companions in infidelity and 
wickedneſs may follow us as faſt as poſſible, we 
are careful to leave behind us arguments in de- 
fence of ſuicide, This I ſhould imagine, you, 
Mr. Venn, would think a very happy iſſue, 
pro- 
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provided we did but all do it at once, that ſo 
the earth might be fairly rid of ſuch monſters; 
and that you, and thoſe whom you call zhe 
orthodox, the ſaints, and the whole body of real 
chriſtians, might have it all to yourſelves. 


SECTION III. 


NERTAINLY, Sir, when you were collect- 
ing materials for your anſwer to my trea- 
tiſe, you raked together the opinions of all 
kinds of unbelievers, of chriſtianity or ortho- 
doxy, without diſtinction, and without conſi- 
dering how inconſiſtent many of them were with 
others, have heaped them indiſcriminately on 
my devoted head. 

In this manner have you been dreſſing up a 
bugbear out of your own imagination, and 
having the beſt right, that of creation, to give 
it what name you pleaſe, have called it a zew 
ſchemer, and have been combating it with all imagi- 
nable ſucceſs, to your own great fatisfaQion, 
no doubt, and that of your admirers. It is a ſatiſ- 
faction which I by no means envy you. I might, 
in my turn, have replied, by exhibiting a fright- 
ful picture of your peculiar ſcheme of religion, 
and of its effects upon the lives and hearts of 
men: for, notwithſtanding your boaſting, I 
really believe it to be not very favourable to 

virtue 
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virtue and genuine chriſtianity ; and I ſhould 


have had little occaſion to look farther than the 
pamphlet before me, for the proof of my aſ- 
ſertion; but I ſhall not do any thing of this 
nature in my anſwer to you. 

What I lay, is not out of any prejudice againſt 
you perſonally, or as @ Calviniſt, but merely in 
vindication of my own character, and that of 
thoſe whom you call zero /chemers. As far as 
you are of the truth, and preach the truth as it 
is in Jeſus, ſo far I heartily wiſh you God ſpeed. 

I firmly believe there is a wiſe ſuperintending 
providence, with reſpect to all the ſets and 
parties into which the chriſtian name 1s broken, 
and I believe there is not one of them without 
its uſe in the whole ſcheme. 

I rejoice in the peculiarly ſeaſonable riſe and 
fpread of Methodiſm, in all its forms, as calcu- 
lated to excite an attention to a future world, 
and a regard to that temper and conduct which 
will fit us for it, in many people, who were out 
of the reach of other methods of inſtruction. 
This, I hope, is the great object of the leading 
men among the Methodiſts, notwithſtanding the 
heterogeneous matter which, through human 1n- 
firmity, has mixed itſelf with their ſcheme. In 
other reſpects, too, I conſider the Methodiſts, 
and thoſe of the more ſerious clergy who favour 
them, and in ſome mealure join them, in a 
light of importance. 

Both they and you may do ſome kinds of 
good that are not eaſily within my reach ; and, 
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tar from obſtructing you, I rejoice in the proſ- 
pect and conſideration of it. I truſt, alſo, that, 
notwithſtanding your oppoſition (ariſing, I be- 
lieve, from prejudice and ignorance, not from 


a hatred of the truth) God will bleſs my ſincere 


endeavours to procure light for myſclf, and to 
diffuſe it among others. With this view, among 
other ſchemes, I have opened the Theological 
Repoſitory, which you are pleaſed to make the 
ſubject of your unmeaning ſneers. I hope alſo, 
notwithſtanding your opinion of the licentiouſ- 
neſs of my principles, and of the badneſs of my 
heart, that, through the divine bleſſing, I ſhall 
not labour in vain, in another {ſcheme which I 
have equally at heart, which 1s to promote the 
intereſt of practical, as well as, and in conjunc- 
tion with, that of rational chriſtianity. 
Convinced as I am of the utility of ſeveral 
practices, which, in conſequence of having been 
abuſed, have been too much neglected by thoſe 
who are called the more rational Diſſenters (a 
term which I am, ſurely, as much at liberty to 
uſe, by way of diſtinction, as you are to aſſume 
the title of orthodox, for the ſame purpoſe) par- 
ticularly catechizing of children, the obſervance 
of the Lord's ſupper, and family prayer; I have 
endeavoured to recommend them by plain ſerious 
addreſſes to the perſons concerned; and though 
my little good, in this way, be evil ſpoken of by 


you and others, I ſhall continue, as I have op- 


portunity, to do ſomething more, in order to 
promote 
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promote that vital and practical religion, which, 
notwithſtanding your cavilling, p. 32, I till 
think to be all that is fundamental, or, if you 
pleaſe (ſince you are ſo very exact in the choice 

of your metaphors) all that is eſential in it. 
The time we have to ſpend in this world is, 
at beſt, ſhort, and precarious. I would, there- 
fore, be ſolicitous to employ it to the beſt pur- 
poſe, according to the ability and opportunity I 
may be favoured with of being uſeful to man- 
kind ; and would, therefore, ſpend as little of it 
as poſſible in any thing that approaches to a/- 
tercation ;, but the cauſe of truth and the public 
may, ſometimes, require that the mouth of 
ſlander be ſtopped. In theſe diſagreeable cir- 
cumſtances, however, I hope I ſhall always pre- 
ſerve the temper of a chriſtian, who, in meekneſs, 
though with firmneſs and intrepidity, reproves, 
rebukes, and exhorts them that oppoſe themſelves , 
remembering that I myſelf am fallible, and, 
notwithſtanding all the care I have taken in 
changing and forming my ſentiments, I may 
have been too precipitate, and be ſtill miſtaken. 
I truſt, however, that, of all the errors into - 
which men are liable to be betrayed, I ſhall 
never be ſeduced into the belief, that any ixvo- 
luntary errors whatever (whether they be mine, 
yours, or thoſe of my greateſt adverſaries) will 
render us obnoxious to the final wrath of God. 
I truſt that I ſhall always believe that light coming 
into the world will never be the cauſe of con- 
demnation 
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demnation to any, but to thoſe <vho love darkneſs 
rather than light, becauſe their deeds are evil; who 
muſt, therefore, know when they incur it, and 
be conſcious that they deſerve it ; and ſhall never 
conſider any hereſy as damnable, but that of thoſe 
who are ſelf condemned. Having experienced an 
almoſt entire revolution in my own religious ſen- 
timents, and finding, I truſt, my heart better, 
as well as my head clearer in conſequence of 
it; I hope I ſhall ever be ready to make 
ſufficient allowance for the prejudices of others, 
at the ſame time that the recollection of my 
former ignorance will make me zealous to in- 
form them better. 

When I firſt heard of your intended anſwer 
to my treatiſe, I was in hopes that I might have 
derived ſome advantage from it; that I ſhould 
have been able, from your candour and attention 
to the ſubject, to have corrected ſome miſtakes 


I might have fallen into, or, at leaſt, to have 


amended ſome obnoxious expreſſions, which, 
through inadvertence, might have eſcaped me 
in itz but I am afraid that your performance 
will be of very little ſervice to me in either of 
theſe reſpects, whenever mine comes to a third 
edition. I have, however, ſuch an opinion of 
your good ſenſe, and of my remarks on your 


anſwer together, as to think, that if ever you 


do republiſh it, you will be able to correct ſeve- 
ral things which, upon farther recollection, you 
will think too haſty and uncharitable. You 


call 
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call your examination free and full, and indeed, 
Sir, it is very free, and very full; but what kind 
of freedoms you have taken, or of chat it is 
full, I hope you will never again think of with 
pleaſure. To apologize for your freedom, you 
ſay, Is there not a cauſe; J anſwer, By no means; 
becauſe no good cauſe can require calumny and 
falſbood. 

You are pleaſed to expreſs ſome degree of 
reſpect for us Proteſtant Diſſenters, and indeed, 
I cannot help conſidering you as in a kind of 
connection with us, on account of your atten- 
tion to, and interference in this buſineſs, which 
belongs to Diſſenters only. You even expreſsly 
lay, p. 1, (though in a {ſtile ſomewhat peculiar 


to yourſelf) that the man who does not feel à high 


veneralion for ſome of us, muſt be devoured by a 
prepoſterous horrible bigotry to his own way; never- 
theleſs, an enemy, as you declare yourſelf, to all 
perfecution, you give me what you call a me- 
mento, to ſhow me, with what an ill grace I re- 
vile your thirty-nine articles, by telling me, p. 57, 
that if I have not ſubſcribed thirty-three of them, 
one clauſe excepted, I appear and aft in a character 
I have no more right to aſſume, than a Gentleman 
has to att as a Juſtice of peace without his com- 
miſſion, and that if, without | ſubſcribing, I take 
upon myſelf to be à teacher of religian, I aft contrary 
to the law of the realm, in that caſe made and 
provided. But I hope that the commiſſion you 
ſpeak of will not be demanded of me when I 


give 
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give an account of my miniſtry to the great ſhepherd 
and biſhop of fouls. And as to the laws of this 
realm, in this caſe made and provided, let the 
makers and providers of them, and do you who 
approve of them, judge, whether it be better to 
obey God, or man. 

You are pleaſed to call the intimation you 
here give me, concerning my being obnoxious 
to the laws of this country, a memento, and ſolemn- 
ly to aver, that you have not taken notice of this 
circumſtance, to bring the leaſt inconvenience upon 
any man; for that you abhor every ſort of perſe- 
cution on account of religion. But is not a ne- 
mento to me, in a book advertiſed in all the 


public news-papers, and expoſed to public ſale 
throughout the kingdom, a memento to the civil 


magiſtrate alſo? Certainly, therefore, if any 


miſchief ſhould, by this means, befail me, my 
blood will be required at your hands. 

I ſhall conclude with returning you thanks 
for the good- will you expreſs for me in your laſt 
paragraph, in which you ſay you wiſh me a rich 
experience of the power of thoſe truths, againſt 
which I fight with a high hand; and that I may 
employ myſelf, from henceforth, in the ſervice of the 
beſt of maſters, aid the cauſe of the truth, as it is 
in Jeſus. From henceforth, I ſuppoſe, means 
from the time that I ſhould have read your 
pamphlet; which I, therefore, conclude wag 
piouſly intended to effect my converſion from 
rank deiſin, to high calviniſin. A great effect, to 
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be ſure! but I doubt not you thought the means 
were adequate to it; though you muſt, certain- 
ly, have thought me to be made of very differ- 
ent materials from the reſt of mankind; if 
you could imagine that I was to be brought 
over from my preſent way of thinking in mat- 
ters of religion without argument, good tem- 
per, or decent language. 

I would not, however, have my orthodox 
friends abſolutely to deſpair of my converlion, 
though this attempt hath proved abortive. I 
traſt that I ſhall always keep my mind open 
to conviction, and if they be not fo precipitate 
in a ſecond choice of a champion, but proceed 
with more deliberation (as becomes them in a 
matter of ſo much conſequence) I may ſtill 
yield with a good grace. For their encourage- 
ment, I can aſſure them, that nothing you have 
done has in the leaſt prejudiced their cauſe with me 
(what it may have done with others, I cannot ſay, 
and am not anſwerable for) the peruſal of your 
pamphlet having left no trace of ſourneſs, pee- 
viſnneſs, or obſtinacy upon my mind, more than 
] was impreſſed with when I firſt took it into 
my hands, ſo that the buſineſs is ſtill zz negro. 
And if, in the iſſue, contrary to their preſent ex- 
pectations, they ſhould be convinced, as I have 
been, that the opinions which now excite their 
horror and indignation are, nevertheleſs, agree- 
able to reaſon and the ſcriptures ; that we whom 
they regard as deceivers, are yet true to the 
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intereſts of God and of Chriſt; and ſhould 
themſelves come to profeſs that faith which 
they now labour to deſtroy ; I ſhall, with the 
chriſtians at Jeruſalem, in the caſe of St. Paul, 
glorify God on that account, and receive their ac- 
knowledgement- of the truth with joy, and without 
inſult. 

With reſpect to you, Mr. Venn, there is one 
probability of my having made a better choice 
of my preſent opinions in preference to yours, 
which I once held, than you have made of your 
own ; which is (as I ſuppoſe you will allow) that 
I underſtand your principles, and am not unac- 
quainted with what has been ſaid in favour of 
them; whereas you appear, in this pamphlet, 
to be utterly 1gnorant of mine. 

As you inform us, Þ. 2, that tbe duty of your 
office concurred with the requeſt of Diſſenters, 
to induce you to animadvert upon my treatiſe ; 
I may preſume that, though the latter of theſe 
motives ſhould happen to be withdrawn, the 
former will operate ſo much the more power- 
fully, that, joined with an additional motive, 
ariſing from the principle of /elf-defence, it will 
prompt you to write another letter, in anſwer to 
this. I ſhall, therefore, flatter myſelf with the 
expectation of hearing from you again, and in 
leſs than #wo years. Taking this for granted, 
I ſhall (in order to ſave you the trouble of writ- 
ing, and myſelf and others the trouble of read- 
ing, a great deal of ſuperfluous matter, and to 

point 
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point out to you a method of writing leſs favour- 
able to rambling and repetition) ſtate, as diſ- 
tinctly as I can, what will be expected from 
you; and without which any reply you can 
make will be deemed little to the purpoſe. 

I. In the firſt place, I call upon you as a theo- 
logian, and ſcripture critic, to ſtate, with preci- 
ſion, your idea of the Lord's ſupper ; and, as I 
preſume you will not deny it to be the ſame 
with that which 1s expreſſed (though in an 
aukward and confuſed manner) in your 39 arti - 
cles; prove that the ſacraments are ſure <itneſſes, 
and effectual figns of grace, and of God's good will 
towards us; by the which he doth work inviſibly 
in us, and doth not only quicken, but alſo ſtrengthen, 
and confirm our faith in him, in a manner either 
different from, or ſuperior to the effects of other 
chriſtian ordinances. Prove that the Lord's ſup- 
per is any thing more than à rite in commemora- 
tion of the death of Chriſt, and the bleſſings of his 
goſpel; implying a ſolemn and public declaration 
of a man's being a chriſtian, and his reſolution 
to live as becomes a chriftian. In ſhort, prove 
it to be any thing more than I have repreſent- 
ed it. 

2. If you ſtill chuſe to appear as the advocate 
of the orthodox Diſſenters, I call upon you to 
aſſign good reaſons why thoſe who are merely 
nominal chriſtians, though of decent lives, and 
fair characters, but who are not able to make 
out any thing that, in their ſenſe of the word, 
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could be called an experience, ſhould be excluded 
from the Lord's ſupper. Prove this either by 
plain texts of ſcripture, or by arguments drawn 
from the known practice of the primitive church. 
3. On the other hand, as @ miniffer of the 
church of England, ſhow the propriety of admitting 
to communion, not only merely nominal chriftians, 
but alſo known 7xfidels, and perſons of notori- 
q ! oully profligate lives, when, according to our ex- 
| cellent conſtitutions, for that end made and pro- 
vided, as you fay, they are obliged to receive it, 
in order to be admitted to a civil office; and ex- 
plain the reaſonableneſs of compelling conſcien- 
tious miniſters to concur in this ſcandalous proſ- 
titution of a ſolemn religious rite. 

4. As a writer, vindicate the account you. 
have given of the ſentiments contained in my 
book. Show that you have quoted fairly, repre- 
ſented juſtly, and endeavoured to refute what I 
have really aſſerted, in anſwer to the firſt ſection 
of my remarks on your pamphler. 

5. As a writer, allo, I particularly call upon 
you to cite your authorities for every article of 
the black account you have given of thoſe perſons 
whom you call zew ſchemers, including myſelf. 
Prove that we are the determined adverſaries of 
the Reformers ; that it is our opinion, that he 
faculty of man is of itſelf ſufficient to determine what 
it becomes Fehovab to reveal of himſelf, his councils, 
and his way of ſaving his rebellious creatures; that 
we believe no divine teachings; that we diſclaim 
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the divine authority of the ſcriptures; and that we 
inſiſt upon a right to reject whatever appears to us 
unreaſonable in them, be the words that affirm it 
ever ſo plain. Show me in which of our writings 
there is no trace of the deteſtable properties of fin, 
or of evangelical humiliation for it ; and that we 
think it to be illiberal and unmanly to ſuppoſe the 
wrath of God incurred by it. Give the names of 
thoſe of us who pretend 10 merit heaven by our 
oz0n works, and a power to ſave ourſeFves. Give 
your reaſons for aſſerting, that e preach a reli- 
gion that contains no remiſſion of ſins, no mediator, 


and no redeemer. Prove that we give men no mo- 


leſtation in their vices, and that we do not make 
uſe of the commands of the Almighty to enforce 
virtue, Tell us what dying new-ſchemer was ever 
heard to ſay, Tuſh ! there will no harm happen to 
us. Is there knowledge in the Moſt High? as a 
proof that our principles embolden men 1n their 
wickedneſs. Show in what reſpects we new- 
ſchemers reſemble the heathen, in the intercommunity 
of their dunghill deities, how myſelf, in particular, 
am no better than a rank deiſt at the bottom, and 
that our zotions in religion are pagan. Demon- 
ſtrate, finally, that our principles impell us to 
ſelf-murder, and prove that any of us ever openly 
pleaded for the lawfulneſs of ſuicide. 

If you do not chuſe to be conſidered as a 
mere calumniator, one who makes no ſcruple of 
uſing any means, how unfair ſoever, to bring an 
odium upon others, in order to gain ſome end 
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of his on; let the public ſee what you have 
to advance in ſupport of all theſe charges, and 


do it fairly and fully; unleſs you ſhall think it 
{ſufficient to prove your charge againſt us in 
the ſame manner as you have done, p. 72, that 


old Enoch, the ſeventh from Adam, was as orthodox 


as good Mr. Ienry himſelf. As to what you ſay 
about our being the ſons of pride, and every 
thing elſe concerning the immoral tendency of our 
opinions, I preſume that what you have ſaid will 
be deemed quite ſufficient, and that you have 
no occaſion to make any addition to 1t. 

Laſtly, as a thing of infinitely more conſe- 
quence than all the above-mentioned articles, 
and which, I am afraid, will be a matter of 
ſome pain and difficulty to you, I deſire you, 
as @ man, and a chriſtian, to lay your hand upon 
your heart, and queition yourſelf concerning the 
real temper of mind in which you wrote to me, 
the true motives of your conduct, and the end 
you had in view, in endeavouring, as you have 
done, to expoſe me, and thoſe whom you call 
new-ſchemers, to the odium and indignation of 
mankind. Of this you need make no public 
declaration. Ir concerns only God, and your 
own mind. 

If you be not able to give full ſatisfaction with 
reſpect ro the above-mentioned articles, I nced 
not inform you, that it will be expected of you, 
that you act, upon the occaſion, like an honeſt 
man, who finds that he has been overtaken in a 


fault. 
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fault. This is the light in which I am willing: 

to conſider you. The beſt of us (notwithſtand- 
ing we endeavour,. according to our Lord's di- 
dection, to keep our eye angle) are liable to be 
*. mfluenced by ſuch a ure of motives as I have 
mentioned, p. 4, fo that we may not know what 

ow Dirit we are f; and, being all of us conſcious 
of our own infirmities, we "ought: to cheriſh a 


fpirit of meckneſs and candour with reſpect. to 
— of others. 


- Wiſhing you the very fame good things that 
you have withed me, with the addition of. as 
much modeſty, candour, and meckneſs, as may 


be wanting to complete the chriſtian part of 
your character, I am, 


„ 


Reverend Sir, 
Your very humble ſervant, 


Joſeph Prieſtley 


LEEDS, 
Avcusr, 1769. 


